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Preface

This monograph is dedicated to the History of the Ar-
menians by Moses Khorenatsi, an Early Medieval
author whose work played an exceptional role in the
intellectual history of Armenia. The monograph presents
an investigation consisted of nine research sketches and
has been composed during the last ten years. Its various
aspects have been published in the form of journal articles,
and these were good experiences that helped to formulate
the monograph’s principal approaches, ideas and concepts.
The second feature is the interdisciplinary character of
the monograph. The data from various areas of humani-
ties are analyzed in order to uncover the more fundamen-
tal layers of the History. In this regard, we would like to
link the idea of interdisciplinarity to the understanding that
everything in history is involved in historical time. In this
light, it is worth recalling the formula of M. Bloch: “[...]
le temps de I’histoire, au contraire, est /e plasmaméme ou
baignent les phénomeénes et come le lieu de leur intelligi-
bilité.”" This is true regarding senses, beliefs, ideas and
men, in addition to the plasma of the given historical
age. Naturally, the life and creative activity of Moses
Khorenatsi are not an exception. Therefore, we cannot
comprehend the fundamental values of his History with-
out taking into consideration the leading ideas and under-
standings of his époque. This is the way to adequately
interpret the text of Khorenatsi, which, unfortunately, has
been overlooked by many modern scholars. Usually, their
investigations are based on philological and pragmatic
historical methods. As a result, they overshadow the intel-
lectual plasma of the time. In this vein, we decided to pay

! Bloch, 1993, 84.
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particular attention to the philosophical and theological
concepts and comprehensions of the second half of the 5th
century AD.

The third feature concerns the hypertextuality of the
text of the monograph. First of all, it is designed for the
advanced reader with intellectual experience in the var-
ious fields of ancient, medieval and modern humanities.
They are expected to enter into dialogue with Khorenatsi
and his intellectual entourage. This implies a meeting of
two époques that promises to expand the author’s narra-
tive with new descriptions, interpretations and understand-
ings of (even) well-known facts of the History. Generally,
hypertextuality is connected with the hermeneutic method
of analyzing historical texts.

The fourth feature looks at the History as a single narra-
tive system with its defined scenario. Formally, it is com-
posed in accordance with the theory of poetry demanding
that the texts inform the reader about the past and present
through the rhythm of beginning, development and end.
This makes up the structure of the History patterned also in
the anthropomorphic mode: beginning (childhood), devel-
opment (virility) and end (senility). They can be identified
with the three books of the History. At all these stages of
Armenian history, the conflict of constructive and destruc-
tive tendencies is apparent. The settlement of that mostly
depends on the social projects and telic actions of out-
standing historical actors.

The fifth feature concerns the problem of internal dia-
logue in the narrative of Khorenatsi. The fact is that the
History is composed in accordance with different forms
of historical comprehension — epic, rationalistic, philo-
sophical and metaphysical. They make up a complicated
network of description and interpretation, causation and
understanding of the past and present. For Khorenatsi, the
problem of the organic combination of these approaches is
very real. He has to locate their connections and manage
their dialogue. It must be added that dialogicality wasalso
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characteristic for his époque and was aimed at the combi-
nation of all intellectual achievements of the Armenians
under the Christian system of axiology.

The sixth feature is about the social significance of his-
torical memory and texts. Khorenatsi connects their absence
with barbarism — the lowest level of social commonality.
On the contrary, civilization implies sound memory and
truthful texts. They support order, peace and unity in ci-
vilized societies. Moreover, according to the author, they
contain paradigms of overcoming the chaotic situations
that occur in Armenia from time to time. Therefore, righ-
teous rulers collaborate with skillful intellectuals in order
to comprehend this side of history: King Vagharshak — Mar
Abas Catina, Trdat the Great — Agathangelos, Viamshapuh
— Mashtots, Prince Sahak Bagratuni — Moses Khorenatsi.
In a word, despite its pure cognitive character, history has
an application as well. Paradigms of social reform must be
extracted from the lessons we learn from it. This problem
was very real in Khorenatsi’s time, when Armenia was in
an overall decline that is described in the last chapter of the
History, which is usually called the Lament.

The seventh feature touches on the problem of identity
on the levels of national and individual self—perception.
The reflection on the course of national history and the role
of eminent actors provides an opportunity to adequately
respond to the challenges of history. In this, the role of
deeds of bravery and wisdom are especially considered.
Khorenatsi believes that their fulfillment could have ended
with the total cultivation of Greater Armenia according to
the technological devices of the time. Moreover, they
make up the nucleus of the optimistic scenario of history,
the performance of which depends upon the intellectual
potency and creativity of the elite group formed by St.
Mashtots. In this way, Khorenatsi comes up to the estima-
tion of his generation of intellectuals. The logic of his nar-
rative system suggests that the mission of this generation
must be tracked down in the composition of a new para-
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digm of national culture and identity with a view to restore
the sovereignty of the country lost in 428. This seems to be
an echo of the renowned formula of Polybius that “[...] the
soundest training for a life of active politics is the study of
history” [Polyb., I, 1, 2].

The last point of the introductory notes concerns one
of the most important methods of our research technique.
It is comparable with the collage well known in modern
art theory. Following that, we juxtapose the passages of
various primary sources while managing their dialogue.
This gives an opportunity of composing new narrative
units, which are as much real, pertinent and trustworthy as
our research competence facilitates. We believe that this
will provide possibilities of describing, interpreting and
comprehending historical events and actors, situations and
époques in new perspectives and colors.

The task to bring together all these features is the main
purpose of this monograph. They have to be balanced in
a definite structure with an aim to discuss the themes and
subthemes in global and local, cosmic and social, collec-
tive and individual coverages. In this regard, we subdi-
vided the text into four sections: a. The Author and his
Social Theory, b. Cosmic Rhythm and Royal Authority, c.
Aspects of Social Partnership, d. Ways of Self-Conception
and Identity. In every case, we tried to couple the general
notion to the particular example.” The following fact must
be also taken into consideration: sometimes, we touch on
the same subject in various parts of the monograph. This is
done with the intention of interpreting them from different
points of view. This particularly concerns the kings and the
elite, who played an exceptional (positive or negative) role
inArmenian history in the Hellenistic and Early Medieval
époques. The same is true regarding the concept of history,
historiographic method and skills of Khorenatsi.

2 Cf. Sidney, 1902, 162.
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All this is quite consistent with the worldview of the
medieval intellectuals who lived contemporaneously, in
both the earthly and heavenly dimensions. We also tried
not to lose sight of modern intellectuals with their limitless
belief in reason and argumentation. The solution of this
discrepancy must be looked for in the concept according
to which the essence of history is in its endless movement
toward the truth. In other words, history must be rewritten
from time to time utilizing a point of view influenced by
new ideas, concepts and understandings.

This belief has motivated us to commence this inves-
tigation focusing on the various aspects of the historical
concept of Moses Khorenatsi. The concept that has sum-
marized the results of the previous authors and has widely
influenced the future works on the history of Armenia and
its adjacent countries. In bringing about this work, we had
to cope with numerous difficulties both fundamental and
technical in character. The support and encouragement of
colleagues has been indispensable. In this regard, we would
like to express our heartful gratitude to them — Anne Lunz,
Nshan Thomas Kesecker, Helen Peck, Lilit Minasyan, Smbat
Hovhannisyan, Tigran Ep’remyan, George Tshagharyan, Julia
Ktshanyan, and Nina Hayrapetyan.

August 14, 2020, Yerevan.






Section 1.

The Author and his Social Theory

“There is, however, no advantage in reflections
on the past further than may be of service to the
present. For the future we must provide by
maintaining what the present gives us and
redoubling our efforts.”

Thucydides, 1, 1, 123.






Chapter One

Moses Khorenatsi and his History of the Armenians

Synopsis

Introduction: Khorenatsi, his time and the History

The purpose of this monograph is to shed new light
on the work of Moses Khorenatsi — the eminent historian
of Early Medieval Armenia. His History of the Armenians
played an exceptional role in the intellectual history
of Armenia and covers the country’s history from the
Formative Age to the fall of the Armenian Arsacids in 428.
Interest in the History was (and still remains) indisputable.
For many centuries, it was considered a textbook and was
included in school curriculums. In addition to learning his-
tory, by studying this text, generations of students received
knowledge in various fields of the humanities — rhetoric
and political science, mythology and moral theory, lite-
rature and theology, geography and ethnography.

However, the problem of Moses Khorenatsi is one of the
most complicated issues in the Armenian historiography.
The fact is that the data of the History does not always
precisely correspond to those of the antique authors. In
many cases, they are based on primary sources little known
or even unknown to them — Mar Abas Catina, Manetho,
Berosus, Alexander Polyhistor, Abydenus, Labubna, Ce-
phalion, Julius Sextius Africanus, Firmilianus, Bardesan,
Barsuma (Ratsohun), Eleazar (Khorohbout), and many
others." At the same time, Khorenatsi refers (directly or
indirectly) to the materi als of the archives of Nineveh,

! Mahé, 1993, 36-37; Musheghyan, 2007, 14-16.
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Edessa, Nisibis, Sinope of Pontus, Ani—-Kamakh, Artas-
hat, and Duin.> Numerous oral and written myths and his-
torical epic tales of the ancient Armenians cited by him
were also unknown to the antique authors. Greek, Ara-
maic, Urartian, and Akkadian inscriptions must also be
included in this list, the records of which some scholars
find quite comparable to certain narrative beats of Kho-
renatsi.’

Of course, these facts did not entirely settle the prob-
lem of the inconsistencies between Khorenatsi and the
antique authors. As a result, some skepticism remains
regarding the person and work of Khorenatsi. This
skepticism was manifested in the 1870s. It was mainly
focused on the passages of the History that were thought
to have been inorganic for the 5th century, the century to
which Khorenatsi constantly related himself. In this vein,
the problem of the time of the author took on a particu-
lar importance, even overshadowing the other essential
aspects of his life and creative activity. Consequently,
scholars began to move the date to the 6th, 7th, 8th, and
even 9th centuries.

The skeptics embarked on ardent criticism by: a. rejecting the
authenticity of Mar Abas Catina — a crucial source for the History,

b. denying the reliability of epic tales, c. emphasizing the influ-
ence of later authors on the text (esp. Silvester, Malala, Anania
Shirakatsi, and Ghevond), d. discovering in the text a number of
toponyms from later times (esp. the Four Hayk’s), e. detecting a
whole lexical (and stylistic) layer irrelevant to the 5th century, f.
tracing in his Bagratuni bias undeniable proof that he belongs to

2 On these archives and the possibility of applying their materials
when composing Armenian history, see in detail, Mahé, 1993, 35-36;
Traina, 1997, 349-363.

3 Regarding these sources, see respectively Manandyan, 1946, 27-30;
Sargsyan, 1966, 184—198; Sargsyan, 2006, 46—72; Adontz, 1946, 67—
68; Piotrovsky, 1946, 10; Hmayakyan, 1992, 125-132.
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the epoque of the rise of that princely house to royal dignity, g. as
a result, declaring the author Pseudo—Moses Khorenatsi.*

However, in order to form such a conclusion, we should
estimate the measure of the influence of these passages
over the narrative of the History as a system entity. Unfor-
tunately, no such work has been done so far. The skeptical
approach refuses to recognize these passages as the inter-
polations of later authors.’

The fact is that Khorenatsi, like the other authors of the
Medieval Age, compiled an open text. We have already
described this phenomenon when referring to the theory
of interpolations.® Scholars usually discuss this in the light

4 This was initiated by A. von Gutschmidt in his renowned work “Die
Glaubwiirdikeit der armenischen Geschichte des Moses von Khoren”
(Leipzig, 1877, Druck und Verlag von B. G. Teubner). He had numer-
ous adherents among Western and Armenian scholars, including A.
Carriere, F. Maclaire, N. Mar, N. Adontz, N. Akinean, H. Manandyan,
C. Toumanoff, R. W. Thomson, N. Garsoian, R. H. Hewsen, and A. E.
Redgate. They even came to the conclusion that Khorenatsi intention-
ally changed his mask and represented himself as a pupil of Mesrop
Mashtots. On this problem, see in detail Malkhasyants, 1940, 89—113;
Abeghyan, 1966, 254-258; Musheghyan, 2007, 5-18.

3 In this regard, the approach of B. B. Piotrovsky seems very rele-
vant: “They (the skeptics) usually overlooked the fact that, in the days
of Khorenatsi, historians wrote this way, and the medieval Armenian
author could not write otherwise. They did not take this into account
because they approached Khorenatsi with the demands of modern
scholarship, and not medieval.” Piotrovsky, 1959, 125.

¢ Stepanyan, 2018, 82-83. Modern scholarship links the problem
of interpolation with the phenomenon of hypertext — the text open to
expanding its borders in accordance with the logic of its semantic and
semiotic perspectives. See Bolter, 2001, 32-35, 44-46. At the same
time, there is also another approach proposed by art theory — the reverse
perspective. Applied to various aspects of texts, it reveals the mech-
anisms of their expansion as open and reversible dialogues between



20 Section 1. The Author and his Social Theory

of the principal identity of the author and his intellectual
entourage. According to them, this identity was based on
the (real or possible) reversibility of these two poles. In
other words, the author and his reader could exchange
roles.” Furthermore, the reader had free access to the text
of the author and could leave behind fraces in the form of
interpolations. In time, in addition to the contemporaries of
Khorenatsi, the intellectuals of other ages could be involved
in this circle of reversibility as well — to the 10th century
and beyond.®

This assumption demands a complex and detailed study
of the problem. 4 fortiori, its features are (though vaguely)
traceable in some modern studies.” This means that the
results of the skeptical theory cannot be accepted undoub-
tedly. At the same time, one thing is beyond suspicion — the
skeptical argument engendered numerous (mainly philo-
logical) ideas imperative for an authentic understanding of
not only Khorenatsi’s History, but also of Early Medieval
Armenian historiography. On the other hand, the results of
the traditional approach are not reasoned sufficiently when
focusing on the various facts and narrative fragments of
the History, since they also apply the same philological
and pragmatic historical research method."

the author and the observer (or reader). See in detail, Florensky, 2006,
213-217. cf. Barthes, 1971, 109-112.

7 Cerquiglini, 1989, 111-113.

8 Both skeptics and traditionalists agree that over the centuries,
Armenian historiography preserved perhaps its most significant charac-
teristic — the unity despite diversities of genres and approaches. Thom-
son, 1997, 208-218, 226-231; van Lint, 2012, 180-200.

° The presence of Khorenatsi’s advanced reader seems more tangi-
ble in the works of B. L. Zekiyan. See in this vein, Zekiyan, 1987,
471-485; Zekiyan, 2000, 193-204; Zekiyan, 2006, 408—427.

10 Among the traditionalists, most prominent were B. Sargisean, N.
Buzandatsi, S. Malkhaseants, M. Abeghyan, E. Ter—Minaseants, G.
Kh. Sargsyan, B. L. Zekiyan A. Mat’yevosyan, A. Musheghyan, and
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In this regard, the following is very indicative. Both traditional-
ists and skeptics use the records of Ghazar Parpetsi — an author
of the 5th century — to justify their dating of Khorenatsi. Tra-
ditionalists refer to the account relating that the “blessed phi-
losopher Moses” was persecuted by ignoramus clerics [Parp.,
Letter, 167]. As for skeptics, they note the statement of the author
who recognizes only three historians in his days — Agathangelos,
Faustus Buzand and himself [Parp., Il1, I, 21, I, 3, 2].

Due to this, it seems quite relevant to argue for a mod-
erate solution of the problem proposed by some moder-
ate scholars. According to them, the nucleus of the His-
tory was compiled in the 5th century and enriched by
additional materials in later centuries.!! Of course, this
solution is rather abstruse and cannot be considered
definitive. Nevertheless, it contains a rational tendency
since tries to bring together the two opposite approaches

G. Traina. On this problem, the most reasonable bibliographic essays
seem to belong to Malkhasyants, 1940, 113-130, and Mushegyan,
2015, 21-30.

In this regard, we should like to also highlight the investigation of
A. S. Matevosyan, who discovered the Chronicle of the 6th century
author Athanas Tarontsi in Matenadaran manuscripts (No. 2679, p.
162). It contains the following statement: “[year] 474 (UL<}), Moses
Khorenatsi, a philosopher and bibliographer.” Cf. Matevosyan, 1989,
226. At the same time, A. V. Musheghyan’s arguments regarding the
problem of the Four Hayk’s are also impressive. Musheghyan, 2006,
87-92, 126-131.

! This approach is best formulated in the works of J. P. Mahé. See, for
example, Mahé, 1992; 121-153. However, its elements are quite appar-
ent in the texts of Malkhasyants, 1940, 113—130. They are particularly
inspired by the text of Anonym’s Primary History of Armenia, contain-
ing identical information about the formative period of Armenia. We
think that the same is true about ‘H t@v 'Apueviwv ‘1otopia mentioned
(and cited) by Procopius of Caesarea [Procop., De aedificiis, 111, 1, 4—
7]. Cf. Stepanyan, 2018, 80.
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and opens up new (interdisciplinary) research oppor-
tunities.'> We must keep in mind that historiography (like
every research activity) pursues understanding and not
the bare knowledge of the events of the past and pre-
sent. This concept implies an investigation based on the
continuous cognitive movement towards comprehension
through apparent and intermediate, concrete and abstract
results. "

This comprehension of history implies its lesson.'*
This goal can be reached either by re—estimating the nar-
rative blocks of Khorenatsi in the light of new resources
and viewpoints, or by discussing the History as a narra-
tive unity (system) and thus trying to uncover its profound
semantic and semiotic layers. We believe that the com-
bination of these approaches could be effective for future
studies. In other words, we propose a hypertextual expan-
sion of the borders of the History on the grounds of the
antique, Hellenistic, and Early Medieval historiography
and philosophy, theology and ethics, literature and ethno-
logy. For this purpose, we are going to apply the methods
and results of modern humanities as well.

12 We agree with the optimistic expectations of J. P. Mahé: “Un jour
viendra ou les progres de toutes ces disciplines apporteront une solution
du probléeme qui s’imposera définitivement: soit qu’on puisse choisir
entre les différentes dates proposées, soit qu’on s’oriente vers une
hypothése tout a fait différente, par exemple celle d’un auteur du V¢
siecle remanié utérieurement, comme le furent Agathange, Lazaret de
P’arpi et, dans une certaine mesure, Korioun [...]”. Mahé, 1993, 91.

13 This basic characteristic of historical study is singled out by numer-
ous modern scholars, see particularly Bloch, 1949, 51; Carr, 1987,
29-30; Gaddis, 2002, X — XI.

14 Stepanyan, 2014, 174—176.
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1. Historical background and genres
of history writing

In order to explain the properties of this hypertextual
expansion, we have to sketch out the process of the
development of historical thought in ancient Armenia. Of
course, we are going to talk only about the typological
side of the problem, focusing our attention on two sig-
nificant modifications. On the one hand, the historical
epic tales, and the historiographical canon adopted from
the Western intellectual experience, on the other. Res-
pectively, they represented the two principal conditions
of the social life of the ancient Armenians. The first was
connected with the nakharar (clan) system, which modern
sociology defines as traditional patrimony. The second
personified the rational arrangement of society under a
stable legal system. In modern sociology, it is formulated
as bureaucratic patrimony. In ancient Armenia, the first
form was dominant in the Eruandid (Orontid) age (580—
201 BC.)."” As for the second, it gained strength underthe
Artaxiads, particularly due to the reforms of its founder,
King Artashés 1 (189-160 BC.).'® This political line was
continued for about half a millennium, to the 4th century
AD. and the Armenian Arsacids — Trdat the Great, Arshak
II and Pap. The transition from one system (mos maiorum)
to the other (written rational law) occurred through the
impulse of Hellenism introduced in Armenia beginning
from the 3rd century BC."” Through the centuries, Hel-

15 Regarding social structure in the Orontid period, see Toumanoff,
1963, 67-74.

16 We have applied these basic concepts of M. Weber’s sociology in
order to interpret and understand the essential metamorphoses of Arme-
nian society over time. See Stepanyan, 2018, 18-55.

17 Hellenism in Greater Armenia was a social project brought about
by the efforts of the eminent kings and their entourages. This project
encouraged the “westernization” of society in different areas — govern-
ment and military art, urbanization and economy, culture and religion.
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lenism took roots and eventually caused the conversion
of the country to Christianity (301)."® Christianity was
declared the state religion, and Trdat the Great and
Gregory the Illuminator were the principal actors during
this crucial historical event."

However, the connection of the two systems was not
only diachronic but also synchronic. In other words, after
the introduction of Hellenism and strong royal authority,
the nakharar system continued its existence uninterrupted.
It made up the invariable background of the life of Greater
Armenia, gaining strength whenever central state power
lost efficacy.”® The 4th century was defined by the clash
between these two systems. The conflict went back and
forth, but the nakharar opposition gradually gained the
upper hand. It had the support of Rome and Sasanian
Persia. In some cases, with its opposition to absolute royal
authority, the Church also was instrumental throughout
this process.?! This was followed by the partition of Grea-
ter Armenia between the superstates in 387 and the fall of
the Armenian Arsacids in428.

On the Armenian version of Hellenism see, Eremyan, 1948, 33-73;
Sargsyan, 1962, 7—-18; Stepanyan, 2014, 121-167.

18 Martirosyan, 1982, 99-110; Redgate, 1998, 116—-132; Shirinyan,
2005, 70-110;

19 On the problem of early Christianity in Armenia and the conversion
of the country by Trdat the Great and Gregory the Illuminator, see in
detail, Ormanean, 2001, 82-107; Stopka, 2016, 17-34; Scott, 2016,
270-275.

20 Stepanyan, 2018, 46-56.

2! The same situation is apparent in Iran. However, it did notengender
a rationalistic canon of interpreting and understanding of the past and
present. Actually, from Euphrates border until China this genre of histo-
riography was entirely (or partly) absent. Quite indicatively, the authors
of The Oxford History of Historical Writing, v. 1, jump immediately
to China after discussing the historiographic traditions of Classical
Greece, Rome and the Ancient Near East. Cf. Wolf, 2011, XI —XII.
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This sketch is based on the common conclusions regarding
crucial events of Armenian history of the 4th — 5th centuries.
Meanwhile, our principal authors — Agathangelos, Faustus
Buzand, Eghishé, Moses Khorenatsi — not infrequently interpret
them from the points of view of their sponsors — princely houses
of Mamikonean, Artsruni, Bagratuni. And above all, they advo-
cated the viewpoint of the Church.? The title of M. Ormanean’s
classical work on the history of the Armenian Church — Uqqu-
wunnnud (National History) — seems to be a distant echo of this
approach.

This long course of history saw the metamorphosis of
the Armenian identity from clan organization to political
nation (civilization) and Christian covenant. The last phase
of this metamorphosis was connected with the invention of
the Armenian writing system in 405.% This stimulated the
unprecedented development of the Armenian culture in
differrent areas — education and morality, philosophy and
literature, theology and hagiography, history and geo-
graphy. Three historical actors were crucial to this historic
achievement, — the monk Mesrop Mashtots, the catholicos
Sahak Partev and the king Viamshapuh.**

Returning to the problem of history, it must be empha-
sized that each of the aforementioned social systems
worked out its own paradigm of the understanding of
history. Typologically, the first were the epic tales. Their

22 On this problem, see Malkhasyants, 1940, 17-18; Mahé, 1993, 31—
35; Thomson, 1997, 211-218; Redgate, 1998, 147-149.

23 On the political and historical context, essence, and results of this
crucial event, see in detail Martirosyan, 1982, 176-198.

24 Expressing the official standpoint of the Church, the Armenian his-
torical tradition (particularly, Koriun and Ghazar Parpetsi) overlooks the
role of King Viamshapuh in this important enterprise. Meanwhile, the
logic of events suggest that it would not have been successful without
an agreement between the Armenian and Sasanian courts. Stepanyan,
2014, 139. Cf. Martirosyan, 1982, 191.



26 Section 1. The Author and his Social Theory

unknown authors — the storyteller—gusans — depicted the
past as a series of imaginative situations and heroes.? Pro-
ceeding from their temporal sequence, scholars divide
them into two groups — Primary and Secondary epic tales.
They are based on associative links of narrative blocks
designed to compile organic narrative units: “[...] as a
brick is set in the wall of a structure for the completion
of the whole” [Buz., 111, 1, 3]. Such an understanding was
believed to have resulted from the elaboration of epic tales
in accordance with the canons of Hellenistic rhetoric.”® In
this form, they obtained unquestionable authority though
their authors remained unknown. One thing is certain — the
History of Faustus Buzand was the best example of that
tradition.

Unfortunately, this layer of historical reflection is often referred
to without considering its basic elements. We mean first the mode
of generalization of historical situations and actors. The fact is
that the epical mind identifies them proceeding sometimes from
their occasional and secondary features — names, toponyms,
personalities, and motives of their activity, etc. This is quite na-
tural, since epical thinking is, as a rule, interested in associative
algorithms but not in cause—and—effect chains of concrete events
and facts.”’

25 Abeghyan, 1966, 37-45; Mahé, 1993, 25-28; van Lint, 2012,
181-183, Margaryan, 2013, 46-47. On modern theories regarding epic
tales (Jhwwuwlp) and the problem of their historicism, see Stepanyan,
1991, 53-64; Stepanyan, 2018, 91-130.

26 The influence of ancient rhetoric is apparent in the Armenian liter-
ary tradition in various ways. See Abeghyan, 1966, 99-103. Abeghyan
first refers to the Web of Chrias — the rhetorical exercise collection
({hrunwitt ywhwnyhg) mentioned in Khorenatsi’s text [Khor., I, 19, 3].
It consisted of four parts and contained drills of eloquence on different
subjects, especially on eminent historical events and actors.

27 See in detail Stepanyan, 1991, 53-60.



Chapter One. Moses Khorenatsi and his History of the Armenians 27

The second paradigm of history was altogether under
the Western presumptions engendered by Hellenistic sci-
ences and arts. The intermediaries of this innovation in
Armenia were the intellectuals who (according to the
antique authors) resided in the court of Tigran II (95-55
BC.) and the other kings of the Artaxiad dynasty.?® They
especially encouraged the development of historiogra-
phy. Here, scholars highlight the role of Metrodorus of
Scepsis and King Artavazd II. In Armenia, they intro-
duced two genres of historical writing — pragmatic and
tragic. Apart from the obvious divergences, they had a
number of common features as well. Above all, this was
about the rational understanding of the past and pres-
ent through cause—and—effect chains of interpretations.
Typologically, this assumption is reminiscent of the for-
mula of Polybius about the objective of the historian to
find out: “[...] how, why or by what process every event
has developed” [Polyb., 111, 7, 5].*° Tragic history addeda
new nuance to this understanding while requiring the his-
torical narrative to be patterned after a common dramatic
scenario in order to give the answer to not only “What
has happened?” but also to “What could happen?”. In the
proper sense, this implies the processing of the ambigu-
ous past into history.>

28 They were under the patronage of the queen of queens Cleopatra.
The two of them are referred to by Plutarch — Metrodorus of Scepsis
and Amphicrates of Athens. One was an eminent philosopher, rhe-
torician and polymath, the second — a renowned rhetorician of Late
Hellenistic age [Plut., Luc., 22, 3-5].

29 Typologically, this statement could be juxtaposed with the well-
known formula of Herodotus seeking the answers to these questions in
historical investigation — where, how and why? [Herod. I, 1, 2]. In other
words, Herodotus considered himself a sophist with the desire “[...] to
create a model of historical thought progressing from the particular to
the universal”. Kerferd, 1981, 24.

30 Stepanyan, 2014, 170-189.



28 Section 1. The Author and his Social Theory

The third paradigm expanded the horizon of percep-
tion to introduce the metaphysical aspect of history. This
aspect was meant to help uncover the hidden context of
history when discussing its events in the light of univer-
sal destiny or providence.’' Such an approach is apparent
in the Armenian authors of the 5th century — Agathange-
los, Eghishe, and Ghazar Parpetsi. This concerns Moses
Khorenatsi as well, and the last few sentences of his His-
tory reveal this truth most clearly: “There are famines
without end and every kind of illness and death. Piety has
been forgotten and expectation is for hell. From this may
Christ God protect us and all those who worship him in
truth. And to him be glory from all creatures” [Khor., 111,
68, 441

A close reading reveals that there was a fourth para-
digm as well. It was based on the intention to bring
together the previous paradigms into a narrative entity.
Due to this, it is sometimes called synthetic history. In the
Sth century, such comprehendsion is typical for Eghishé
and Moses Khorenatsi, although the former has written the
point history of the anti—Sasanian revolt of 450—451, while
the second tries to cover the entire history of the Armen-

31 The similar comprehension of the metaphysical approach is
also apparent in Herodotus, especially in rhetorical fragments of his
Histories. Regarding providence, he states: “[...] the divine forces that
work through individual and national characters to shape the course
of history” Murnaghan, 2001, 59. On the concept of the Omnipotent
Divine Substance in Early Medieval Armenian (Hellenising School)
mentality see, Arevshatyan, Mirumyan, 2014, 100-105.

32 In Classical Greek philosophy, the divine governance of the Cosmos
and history is the basic concept of the Stoic intellectual experience.
It mostly influenced Christian doctrine through the efforts of Philo of
Alexandria, Plotinus, Eusebius of Caesarea, and Augustine. In modern
times, it has given rise to the philosophy of history of G. W. F. Hegel
and curiousely K. Marx. Regarding this development, see Fritzsimons,
1973, 386-397.



Chapter One. Moses Khorenatsi and his History of the Armenians 29

ians from the formative age to his time.*> Nevertheless,
they both saw their task in combining the epic, rationa-
listic, and metaphysical approaches in a multidimensional
text with a complicated system of historical facts, ideas,
and concepts. It must be added that this textual synthesis
contained an essential intention to harmonize the three
abovementioned paradigms of national identity.

2. Theoretical approach to history:
the case of the advanced reader

This monograph is designed to unfold that layer of the
History that is almost always overlooked by scholars. The
fact is that they usually restrict their investigation to the
limits of pragmatic historical and philological approaches:
concrete historical facts and events, their authenticity and
reliability, chronology and textual sequence, interpretation
and correlation of the given fragments with the records of
other sources, and so on.** Meanwhile, it is self-evident
that the historians of the 5th century were rather well—
acquainted with the philosophical context of the age.*
Moreover, they applied that for interpreting and understan-
ding the perspective of the past and present. They com-

3 The synthetic paradigm of history also took on other forms based
on the diversity of perception, interpretation, comprehension, and text
organization of the facts and events of the past. Sometimes, it reveals
characteristics of pragmatic, sometimes tragic, sometimes apologetic
narratives. On these issues, see in detail Stepanyan, 2018, 175-232.

34 Mahé, 1993, 90.

35 The intellectual context of the so—called Golden Age in Armenia
was saturated with philosophy and theology. It consisted of transla-
tions of Greek authors and original texts. On this phenomenon, see in
detail Arevshatyan, 1973, 201-217; Arevshatyan, Mirumyan, 2014,
288-298; Calzolari., 2014, 349-376. The research sketch of Calzolari
is notable for its excellent bibliography of the problem.
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bined the Classical and Hellenistic intellectual experiences
with the biblical wisdom.

It is accepted that many works of the so—called outer
(pagan) authors were translated and interpreted by the
first generation of Mashtots’ disciples.® In this regard,
the works of Plato and Aristotle, Porphyrus and Iambli-
chus, Aphtonius and Dionysus of Thrax were most pop-
ular in Armenia.’” Their ideas and concepts nourished the
Armenian mentality through intermediary authors as well.
Among them, Philo of Alexandria, Eusebius of Caesarea,
and Socrates Scholasticus deserve to be mentioned specif-
ically. This most concerns Philo, who bridged the classical
and biblical traditions of mentality. His numerous works
were translated and some of them have been preserved
only in Armenian.*®

The tradition of philosophical Christianity was wide-
spread in Armenia, and the works of its eminentrepresen-
tatives — the inner writers — were translated into Armen-
ian and interpreted by Armenian intellectuals — Irenaeus
and Polycarp, Origen and Eusebius of Caesarea, Basil
the Great and Gregory Nazianzus, Gregory of Nyssa and
Socrates Scholasticus and many others.*” It must be singled
out that these authors mainly referred to Neoplatonism
that was designed to bring together the achievements of

36 On the outer and inner writings with their content and style of interpret-
ing and comprehending of the various genres in the literary experience of
early Christianity, see in detail Shirinyan, 2005, 81-97.

37 Arevshatyan, 1973, 164—166; Calzolari, 2014, 349-57.

3% Philo of Alexandria occupies an exceptional place in the Early
Medieval Armenian intellectual experience. This was due to the tran-
sitive character of his writings aimed at the combination of biblical
and classical achievements in wisdom and philosophy. Zarbhanalean,
1889, 735-748; Terian, 1995, 36-44; Vardazaryan, 2011, 193-199.

3 On the oufer and inner writings and their significance for the
Christian Armenian cultural paradigm, see Shirinyan, 1998, 15-27;
Shirinyan, 2005, 166—-187.
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the principal philosophical schools of the Classical and
Hellenistic ages. We must keep in mind that the new ge-
neration of Armenian intellectuals received a full education
for the time — the primary course (progymnasmata) in
Armenia and the high curriculum in the renowned centers of
Alexandria, Antioch, and Athens.*

This retro—Hellenism made up the intellectual back-
ground of the Armenian culture of the 5th century.*' With-
out it, an investigation of Armenian historiography cannot
be considered complete. Nevertheless, this aspect (with
rare exceptions) is commonly overlooked by modern
scholarship. We think that contemporary Armenian histo-
riography must fill this lacuna. In a profound sense, this
requires a hypertextual (interdisciplinary) elaboration on
the crucial terms, ideas, and concepts of the authors of the
Sth century. In our previous investigations, we touched
on the problem from different points of view.*” Now, we
see our task in focusing attention on the History of Moses
Khorenatsi.

We proceed from the concept of universal being as the
fulcrum for a new interpretation of the History. Its essen-
tial qualities were considered the homogeneity and anthro-
pomorphism of the main levels of life — from heaven to
society and the collective consciousness of individuals.
From different points of view, this concept was inter-
preted by the Stoics, Plato, Aristotle, and their Hellenistic

40 On the status, subjects, and methods of education of early Christian
Armenian schools under Nerses the Great and (particularly) Mesrop
Mashtots, see Arakelyan, 1959, 414-419; Simonyan, 2012, 15-21.

41 By retro—Hellenism we mean the formative period of Christian soci-
ety when the cultural, religious and political paradigms of Hellenistic
age were applied to secure the social transition. It was carried out best in
the Late Roman Empire and gave birth to Byzantium. See Stepanyan,
2014, 145-158.

42 Stepanyan, 1991, 171-189; Stepanyan, 2018, 67—86.
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and Christian adherents.* Philo of Alexandria was one of
them, and he was quite precise in his assessment of the
so—called advanced man — the beginning and end of this
universalistic insight: “[...] by his power of contemplation
of the heavenly bodies, by which the mind is smitten so as
to conceive a love and desire for knowledge on these sub-
jects; owing to which desire, philosophy has sprung up,
by which, man, though mortal, is made immortal” [Philo,
Op., XXXV, 77].** He was also thought of as the ideal
adept or reader.

With the viewpoint of this advanced reader, we are
going to interpret the History in terms of the Classical
and Hellenistic intellectual traditions, highlighting the
algorithms of their well-known ideas and assumptions.
Nevertheless, we do not plan to compose a pure philo-
sophical work with precise concepts and ideas, epistemo-
logical constructs and moral categories. We see our task
in the uncovering of the wisdom of the Armenian ver-
sion of global history described in the History of Moses
Khorenatsi. This approach could be called sapiencia illustris
historiae.

43 Anthropomorphism was the basic element in the Stoic philosoph-
ical theology that influenced the further intellectual intentions of
the Classical and Hellenistic ages. Cosmic emanation (pneuma) was
believed to penetrate through all levels of life, including human beings.
It circulates in their blood, and due to that a human is thought as a cos-
mic creature. The direct and reverse connections of men and Cosmos
provides a guarantee of completion, morality, and justice in life. See
von Fritz, 1992, 1015-1016.

4 This passage is about ascetic ascension of the advanced adept to
divine heights. This concept was brought to completion in Neoplatonism
[Plot., 111, 6, 15-20; V, 8, 35-40; VI, 3, 34-40 etc.]. Christian intellec-
tuals adopted it to demonstrate the possible intimacy of God with a true
believer. [Greg. Nyss., Mos., 1, 252]. Cf. Louth, 2007, 78-94.
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3. The structure and semantic code
of the monograph

We have decided to illuminate the problems in a logi-
cal sequence and have divided our investigation into
four sections consisting of nine chapters. In their unity,
they are designed to harmonize the basic values of social
behavior and self-reflection mirrored in the Early Medie-
val Armenian mentality. Specifically, this means the dis-
cussion of the facts and events, institutions, and crucial
actors of Armenian history on the background of univer-
sal ideas and concepts. From the authors of the Golden
Age, Moses Khorenatsi best meets these requirements.
Therefore, we resolved to dedicate this monograph to the
different theoretical aspects of his main work — History of
the Armenians.

Observed in this context, the semantic shift of ideas
and themes are set up along the vertical axis — from hea-
ven to individual and back to heaven. The ideal figure of
such an epistemological circle is clearly outlined in the
text of the History: “Those who pursue science and are
skilled in astronomical studies say that the stars receive
their light from the moon, and the moon shines from the
sun’s [light] and the orb of the sun [shines] from the ethe-
real heaven. Thus, the ether pours its rays into both zon-
es, and each zone shines through the sun according to its
order, revolution, and time. In such fashion so too did we,
reflecting the grace that continually flows from the intel-
ligible rays of the spiritual fathers [...]” [Khor, 111, 62, 2—
3].¥ This universalism of the coverage and originality of
the interpretation of history, let us highlight again, sin-
gles out Khorenatsi from the group of renowned historians
of Early Medieval Armenia.

4 This record contains elements of ontological and epistemologi-
cal comprehensions of the intellectual situation of Early Medieval
Armenia. See in detail Stepanyan, 2009, 181-196.
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This approach seems to contain the clue to the solution of
Parpetsi’s contradiction. As it was emphasized above, he does
not mention Khorenatsi among the historians of his time because
his list is about the authors who worked in conjunction to com-
plete the history of the 5th century. Indeed, each of them rep-
resents his “historical present” that Parpetsi views in unity. As
for Khorenatsi, he has brought together the “historical presents”
of many generations. In other words, his History is aimed at

self-sufficiency.

As noted above, the philosophy applied in the History
is not contemplative (theoretical), which usually concerns
the problems of knowledge, skill, prudence, and thought.
It is practical reasoning (phronesis) that requires practical
wisdom, ethical virtues and actions [cf. Aristot., NE, VI,
2, 1144b, 30-32].% It seems Khorenatsi proceeds from
this understanding when speaking about the benefit of the
study of history at the beginning of his work: “[...] we
become informed about the course of the world, and we
learn about the political systems (punupwljubiu Jupgqu)
when we peruse such wise discourses and narratives”
[Khor., I, 3, 3]. This ideal state of human character and
his social activity, and the opposite state (luxurious life),
on the other hand, make up the course of history with ups
and downs.*’

Nonetheless, theoretical philosophy is not entirely
rejected. Khorenatsi was a true adept of high Christianity
whose epistemological grasp was rather precisely defined

4 The main purpose of practical reasoning was considered the real
action resulting from moral values and relevant actions. See Thornton,
1982, 69-73.

47 These are only two opposite poles of human characters depicted by
Khorenatsi. There are also numerous intermediary types in the portrait
gallery of the History. The diversity of their social and private behavior
makes up the human context of historical situations where thecoherent
course of history lies. See in detail, Stepanyan, 1991, 137-143.
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by Clement of Alexandria, who ranked theology higher
than philosophy (in its two aforementioned forms): “Phi-
losophy by itself formerly justified the Greeks — not the
justification in the full sense to the attainment of which
it helps, but as the first and second steps of a stairway
which leads to an upper story, or as the grammarian is of
assistance to the philosopher” [Clem., Strom., 1, 20, 99].%%
Certainly, the author is referring to the metaphysical layer
that we have defined as the lesson of history.

Nevertheless, let us state again that our investigationis
not a pure philosophy of history. As we have notedabove,
it tries to combine the Classical and Hellenistic approaches
with the wisdom of ancient Armenian myths and epic
tales, on the one hand, and the biblical intellectual expe-
rience on the other. In other words, the research method
of the monograph is thought of as synthetic. It is also an
endeavor to find a balance between the three significant
paradigms of national identity that were active in Early
Medieval Armenia — clan (nakharar) patriarchy, political
integrity, and God’s covenant.

The other characteristic that should be pointed out con-
cerns the form of the narrative of the History. In one word,
it could be defined as anthropomorphism. The fact is that
Khorenatsi has structured the huge amount of historical
information after the pattern of human life. This approach
was well-known in antique historiography from Herodotus
and Thucydides to Polybius.* Khorenatsi was probably

4 This approach is thought to have laid the foundations of the Christian
system of epistemology and education. As a result, philosophy began to
be seen as an introductory course to theology: “It is only when Moses
has increased in knowledge that he confesses that he beholds God in
the cloud, that is, that he knows that the Divine is by nature something
above all knowledge and comprehension.” [Greg. Nyss., Mos., 2. 164].
49 This must be recognized as the expression of the ontological anthro-
pomorphism singled out above. It was typical for the classical Greek
mentality and influenced historiography. In this vain, the latter showed
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acquainted with that, for he has divided the text of the His-
tory into three books, each one in correspondence with one
principal period of human life — childhood, maturity, and
senility.”® The longue durée of Armenian history sees the
development from the bodily principle to the dominance
of, respectively, the affective and intellectual principles.
In short, in 4th—5th century Armenia, the intellectual and
spiritual elite occupied the leading position, while the
former two principles gradually degraded. The following
conclusion seems quite natural — this metamorphosis was
the essential cause of the loss of Armenia’s sovereignty.

However, the end of Khorenatsi’s text — the so—called
Lament — is not as pessimistic as it is often considered.
The fact is that its narrative acts as a counterbalance to
the text of the History. Antivalues of basic social units of
the Lament — country, kings, princes, judges, warriors,
clergy, peasants, teachers, pupils, women, etc. — have their
positive correlates in the main text of the History. In other
words, the Lament is the organic part of Khorenatsi’s nar-
rative system. Moreover, in terms of the balance of values
and antivalues, the advanced reader could outline the ways
of overcoming the chaos that was dominant in Armenia
after the fall of the Arsacids.

The last aspect of the monograph that we would like to
consider in this introduction is concerned with the social
significance of the craft of history writing (Geschichts-
schreibung). The fact is that, besides purely informative
and cognitive values, history was thought to have an
applied value as well. Khorenatsi believed that through
its lessons, history was able to help avoid the negative
development of events. Therefore, all eminent reformers
of Armenian history — Vagharshak Arsacid, Artash@s the
Middle, Trdat the Great, and Viamshapuh — collaborated

a kin relationship to theater. On this peculiarity of historical reflection,
see Piettre, 2018, 201-204.
30 Stepanyan, 1991, 176-182.
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with eminent intellectuals.’ The texts of Mar Abas Catina,
Bardesan, Agathangelos, St. Mashtots and others were
believed to provide an opportunity to convert the acci-
dents of everyday life into a suitable order of meanings,
causes, and effects of history. Khorenatsi himself was also
involved in this process and considered this to be the pur-
pose of his History. In a word, he composed his narrative
for outlining the way leading out of the overall (cosmic
and social, national and individual) chaos described in the
Lament — the last chapter of the History.*

We plan to look for answers to this and the other
important assumptions addressed in this short ouverture.
The best final point for this may be the formula of E. H.
Carr: “History cannot be written unless the historian can
achieve some kind of contact with the mind of those about
whom he is writing”.* Khorenatsi was in contact with the
mind of his predecessors and demands the same attitude in
regards to himself.

Conclusion

History of the Armenians by Moses Khorenatsi occu-
pies an exceptional place in medieval Armenian historio-
graphy. Despite some obvious interpolations of later times
(and based on them the modern criticism), it belongs to
the 5th century. These interpolations have not tangibly
influenced either the structure or the semantic code ofthis

! In other words, two fields of creation are parallel — reality and text.
They are considered to have the ability to influence each other. The
impact of the text on reality (deductive movement) is assessed as an
important way of reorganizing historical reality in accordance with
social projects. See Beledian, 1992, 116-124.

32 On this interpretation of Khorenatsi’s History as a complicated sys-
tem aimed at balance and harmony through the reverse perspective of
the advanced reader, see Stepanyan, 2006, 248-254.

53 Carr, 1987, 24.
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work. It shows obvious bonds with the former stages of
historical thought in Armenia beginning from myths and
epic tales to the Western canon being introduced with
Hellenistic culture. In the 5th century Armenia, the prag-
matic, metaphysic and synthetic genres of history were
popular. Khorenatsi’s pursuit was to combine and balance
them in a single narrative texture designed to cover all
Armenian history — from the formative period to his time.
It sought the answer not only to the question “What hap-
pened?”, but “What could happen?”. In other words, his-
tory gained the features of understanding and taming of
the past, present and (observable) future. Modern scholars
trace the purpose of this strategy in the lesson of history.

In this vein, the present monograph incorporates all
these approaches in order to attain a multidimensional
comprehension of the History. It is designed for the
advanced reader who has experience in the humanities
and is ready to collaborate with the author in interpret-
ing the work of Khorenatsi on the background of the
traditional Armenian, Classical/Hellenistic, let us add
also Zoroastrian, and Christian intellectual experiences.
They were the important components of the new wave of
Hellenism (retro—Hellenism) which started in Armenia in
the 4th — 5th centuries and engendered achievements in
various aspects of intellectuality.

Indeed, the author of the monograph is counting on
the collaboration with his advanced reader in uncover-
ing those aspects of Khorenatsi’s work, which, with rare
exceptions™, are overlooked in modern scholarship.

3% Among these exceptions, we should like to single out the works of P.—
L. Zekiyan, J.—P. Mahg, and R. W. Thomson.



Chapter Two

Aspects of the Social Theory

Introduction

The social theory of Moses Khorenatsi resulted from
three principal sources — traditional Armenian intellec-
tual experience (myths and epic tales), Classical and
Hellenistic social philosophy, and biblical wisdom. Their
synthesis formed the dominant trend of the 5th century.
The author used the key ideas of these sources for his main
concern — to trace the logic of Armenian history from the
formative period to his days. The idea of composing a
coherent course of history from different (and sometimes
contradictory) data and facts required a balanced theoreti-
cal basis. This aspect of Khorenatsi’s work is traditionally
overlooked by modern scholars, even though it is quite
important for interpreting and understanding the author’s
concept of history in general and Armenian history inpar-
ticular. The proposed aspect comes to uncover a range
of intellectual activity, where the philosophy of essence,
legal theory, sociology of knowledge, and historical the-
ory come together. More figuratively, regarding this layer
of discussion, the Stoics and Socrates, Plato and Aristotle,
Philo of Alexandria and the Cappadocian Fathers meet.
This was the background upon which early Christian
culture and (particularly) historiography flourished in
Armenia. In other words, the comprehension of histori-
cal narratives and texts may hardly be assessed adequate
without this intellectual component. We find that this can
be most accurately demonstrated through the example of
the History of the Armenians by Moses Khorenatsi. In
this regard, we also decided to proceed from Aristotle’s
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theory of the matter and form for tracing different social
conditions in Armenian history, beginning from chaotic
wildness and progressing to civilization. Finally, the other
concern of this study, which shall be highlighted in this
chapter, is about the influence of knowledge, mentality,
and concrete projects on social practice. It forms the per-
spective of history which is understandable by virtue of a
historian’s professional skills.

1. The chaotic matter

The third chapter of the First book is a sui generis
theoretical Introduction to the History of the Armenians.
Unfortunately, scholars have not yet paid due attention to
the essential aspects of history and historiography high-
lighted within it.”> Meanwhile, even a quick glance leaves
no doubt of their close connection with the Classical and
Hellenistic intellectual traditions. From this point of view,
we decided to scrutinize the initial part of the chapter
under consideration. It consists of two definite passages.
The first concerns the intellectual poverty of the ancient
Armenians, while the second shows the path of over-
coming this deficiency.

“I do not wish to leave the unscholarly habits of our first ances-
tors without a word of censure but to insert here at the very
beginning of our work the reason for reprehending them. [...]
So then it is clear to us that our kings and other forefatherswere
negligent toward scholarship (wn h jhlwwnl wmpulwpnieinf) and
unconcerned with the life of reason [Khor., I, 3, 2-3] .

35 More correctly, this concerns the first three chapters, the so—called
Introduction to the History where the author formulates the main pur-
pose and research methods of his forthcoming work. About this, see
also in the Chapter 9.
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The situation, according to the author, was engendered
by the lack of knowledge and memory that had resulted
from the key deficiency of the ancient Armenians — the
imperfection of their intelligible soul (wilpunwpnijppil
nguyh puboulpufift).® This perception undoubtedly har-
kened back (most probably, through Philo of Alexandria)
to Plato’s concept of the tripartite human soul — somatic,
affective, and reasonable [Plat., Rep., 436, b —e, 439, d -
e, 442a etc]. The role of the last element was appreciated
highly since the soul could gain good moral values and
lead a man to achievements only under its guidance [Plato,
Rep., 441e; cf. Philo, Spec. Leg., IV, 92].°7 Respectively,
the individuals and people deprived of that were believed
to live according to their desires and passions.*®

Khorenatsi represents the last case in the context of
the private and social life-courses of his antiheroes. Accor-

36 This is a manifestation of the well-known Platonic concept (1] yoym
vontikn) brought to completion in Neoplatonist philosophy through the
efforts of its founder, Plotinus. See Stepanyan, 1999, XXV-XXVII;
Emilsson, 2005, 373-376; Rist, 2006, 721-727. The concept was
adopted by Christian intellectuals for explaining God’s creation — from
cosmos to humanity. In this vein, the Cappadocian Fathers were most
effective. Gregory of Nyssa in particular discusses the problem of
ascetic spiritual progress of an adept to God. See in detail, Cadenhead,
2018, 125-137.

57 In his numerous works, Philo of Alexandria interprets biblical nar-
ratives and ideas in light of the tripartite soul theory of Plato. However,
he preferred the Middle Stoic approach due to its efforts to combine the
metaphysical and materialistic interpretations of the problem. See in
detail Dillon, 2010, 163-168.

8 Christian apologists usually described the pagans as men living
in the slavery of passions. Only the Word as Exhorter, Instructor, and
Teacher was able to liberate them and lead to the Lord [Clement of
Alexandria, Stromata, V, 5, 14-17]. Cf. Gonzales, 1987, 191-192.
They most probably followed Philo’s experience of “spiritual assimila-
tion to God.” Helleman, 1990, 51-71.
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ding to him, they were deprived of stable moral and re-
ligious values, as well as laws and institutions. He some-
times depicts such situations as wildness (Juyptiiniphilr)
and colors them with features of extreme asociality.” The
entourage of the tyrant Bel is the best example of that:
“[...] amid the multitude of infinitely ferocious andstrong
giants. Each man in his rage had drawn his sword against
his neighbor’s flank, and they were attempting to domi-
nate each other. This circumstance enabled B€l to impose
his tyranny on the whole land” [Khor., I, 10, 5].

Khorenatsi traces a similar situation in Armenia after
the death of the last Haykid ruler, Vahe: “[...] for there
was confusion caused by factions, and men rivaled each
other for the control of our country” [Khor., I, 31, 15]. The
author describes a similar situation in the (alleged) letter
of Vagharshak Arsacid to his brother, the Parthian king
Arshak the Brave, who had placed him on the throne of
Armenia: “For the orders of rank here are quite uncertain,
as the cults for the temples. It is not clear which is the first
of the lords of this country and which the last, nor is any-
thing else regulated, but all is confused and wild (fuwunt h
funint witfuyh b Juypbkbh)” [Khor., 1, 9, 5].°

However, the most impressive description of wildness
relates to the foreign race whom King Vagharshak met and
subjugated on the slopes of the Caucasus Mountains:

59 Similar asocial utopias were traceable in the Greek mentality begin-
ning from Homer to Herodotus and enjoyed a revitalization in the
Hellenistic age in the writings of lambulus, Euhemerus, Diodorus of
Siculus, and (even) Strabo. The axiology of these narratives (negative
or positive) depended largely on the viewpoint of the author. See in
detail Mumford, 1922, 30-56; Gutorov, 1989, 9-46.

% To be more correct, this was the view from outside, since King
Vagharshak had no distinct idea about the social structure, ideology,
religion, and customs of the Armenians. The problem was rather in his
ignorance than in historical reality. However, Khorenatsi considers it as
a fact and includes it in his concept of Armenian history.
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“He summoned there the barbarous foreign race (quypkih
Iyuninun wqqh) that inhabited the northern plain and foothills
of the great Caucasus Mountain and the vales or long and deep
valleys that descend from the mountain on the south of the great
plain. He ordered them to cast off their banditry and assassina-
tions and become subject to royal commands and taxes [...]”
[Khor., 1I, 6, 5].5!

Asocial wildness acquires new features when we dis-
cuss it while considering Classical and Hellenistic intel-
lectual traditions. First of all, this concerns Aristotle’s
theory of the rough matter (1) YAn) — a mass deprived of
definite order and characteristics. It is the potentiality
that expects creative impulses from an outside source:
“[...] the primary substratum of each thing, from which
it comes to be” [Aristot.,, Phys., I, 9, 192a, 31-33].
According to the philosopher, the universe had come
into being from a primary matter or an underlying thing
(mpdtov vmokeipevov) [Aristot., Metaphys., V, 4, 1014b,
32, 1015a, 7-10].”

Only the active form (1] poper)) was able to give the
matter definite qualities and nature: “[The matter] has
not yet its own nature and does not exist by nature until it
receives the form specified in definition. The form indeed
is nature rather than matter; for a thing is more properly
said to be what it is when it exists in actuality than when
it exists potentially” [Aristotle, Phys, II, 1, 193a — 193b,

1 The community of Amazons lived to the west of the north-west
region of Armenia, Tayk (subjugated by King Vagharshak), in the
valley of the Thermodon River, according to Herodotus and Strabo,
[Herod., IV, 112, 1; Strabo, XI, 5, 4]. They lived by opposite standards
compared to normal societies.

62 In other words, the philosopher followed the theory of Creatio ex
Deo, considering the divine potency the ultimate creative Form cop-
ied in numerous concrete forms of material world. See in detail Cook,
1989, 107-112; Beere, 2006, 312-316; Mié¢, 2018, 55-74.
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2].% In other words, the form creates the natural actuality
from the indefinite potentiality of the matter. This is true
for all levels of being, including various forms of human
partnership from family/household to state.®*

This assumption was adopted by Hellenistic authors,
and Philo of Alexandria was eminent among them. He tried
to modify it to the fundamental ideas of the Old Testament
when emphasizing the parallelism of the primordial Form
(Mind) and matter: “Moses [...] knows it is most neces-
sary for there to be in beings, one part active cause and a
passive object; and that the active Cause is the perfectly
pure and unsullied Mind of the universe, transcending vir-
tue, transcending knowledge, transcending the gooditself,
and the beautiful itself; while the passive part is in itself
lifeless and motionless, but when set in motion and shaped
and quickened by Mind, changes into the more perfect
masterpiece, namely this world” [Philo, Op., 8-9].

However, Christian intellectuals rejected this approach
and ended up choosing the doctrine of creatio ex nihilo.
Respectively, they rejected primordial matter and saw
the origin of the universe only in the providence and will
of the omnipotent Lord.*® In this vein, the Cappadocian

% On this substantial transformation and its endless manifestations

in the material world, see Sheldon, 1984, 179—-184; Blackwell, 1995,
26-30; Henning, 2009, 142—-147.

% According to Aristotle, every form of partnership is based on two
opposite poles. On the biological level of consideration, they figure
as the female (16 ONAD) and male (10 Gppev) principles [Aristot., Gen.
Anim., I, 1, 716a, 15]. On the social level, they represent the genders —
woman and man. In both cases, the first corresponds to the matter and
the second to the form. See Kosman, 2010, 165-167.

% In other words, Philo considered the instructions and laws of bibli-
cal God as embodiments of the Form of the antique philosophy. At the
same time, he had to follow the biblical concept of creatio ex nihilo. See
in detail Dillon, 2005, 97-103; Gabai, 2007, 2007, 1-16.

% Scholars find that this doctrine was finally ingrained in Christianity in
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fathers were most active: “By his wise and powerful will,
being capable of everything, He established for the cre-
ation of all the things through which matter is constituted;
light, heavy, dense, rare, soft, resident, fluid, dry, cold,
hot, color, shape, outline, extension. All of these are in
themselves thoughts and bare concepts (§vvoar kol yila
vonuata); none is matter on its own. But when they com-
bine, they turn into matter” [Greg. Nyss., Ap. in Hex., III,
290]. Creatio ex re was recognized as the common princi-
ple of the material world. Here, the bearers of God’s cre-
ative potency were the demiurges, starting from craftsmen
and artists ending with reformers and lawgivers, philo-
sophers and theologians — all of them were thought to be
images of God (ivdoipo 100 Ogod = wyuwnltin Tunnidny)
[cf. Khor., I, I, 5].%

2. The realm of natural law

The Armenian philosophical theology of the 4th — 5th
centuries shared this doctrine. Numerous accounts of
the authors of Khorenatsi’s age — Agathangelos, Eznik,
Eghishg, Ghazar Parpetsi, John Mandakuni, and others —
are proof of that. Nevertheless, we are not going to
discuss this problem in detail. It has been studied quite
sufficiently.®

the 2nd century AD. due to the impact of Hellenistic ideology. It is con-
nected to the essential problem of the relationship between the Father,
the Son (Logos), and the Holy Spirit. See in detail Bethune—Baker,
1903, 119-137.

7 Khorenatsi proceeds from the ideal of a Christian. He traces perfec-
tion in his close intimacy with God. The tradition of antique philosophy
saw the impulse to that in virtue, determination, and free will of a spi-
ritual adept (Gpetn, omovdn, mpoaipeotg). Covering this spiritual path,
the adept became God’s image [Greg. Nyss., De perf., 10, 185]. See
Boersma, 2013, 221-227.

% For a more detailed discussion of the problem, see Calzolari,
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Our present task is the interpretation of Khorenatsi’s
abovementioned records in the light of Aristotelian the-
ory. Khorenatsi’s description of asocial wildness gives
grounds for a comparison with the chaotic and passive
matter, which is possible to overpass by creative projects
and actions. From this point of view, the last phrase of the
discussed record is of particular interest; the king provided
the foreign race of the Caucasus wise men and overseers
(hwtintipd wpuwdpp hdwunbngp G Yhpuljugniwp):
“[...] so that when he next saw them, he might appoint
leaders and princes with proper institutions” [Khor., 11, 6,
5]. In other words, the king (with the wise men and over-
seers) assumed the function of a demiurge in order to turn
the asocial matter into nature with the features of a normal
social life.%

In fact, this is the basic transformation through all le-
vels of being — from the matter to nature (DAn — @OGOLS).
From one pole to the other, it occurs by the activity of
the form: “The form indeed is nature rather than matter;
for a thing is more properly said to be what it is when it
exists in actuality than when it exists potentially” [ Aristot.,
Phys., II, 1, 193b, 2-3]. The nature represents a kind of
justice: “[...] there is a certain natural and universal right
and wrong, which all men divine, even if they have no
intercourse or covenant with each other” [Arist., Rhet.,
1373a, 10-15; cf. Nic. Eth., 1134b,20-21].7°

2014, 349-376.

% In Armenia, a similar political approach was most probably adopted
during the reign of Artashés I (189-160 BC.) through the influence of
Hellenistic experience and theory. The king was considered the sav-
ior (cwtp), benefactor (evepyémg), and the animated supreme law
(vopog Euyuyoc) of his country and subjects. He was even considered a
revealed god (€mpavrg). Stepanyan, 2018, 24-25.

70 The Sophists had already formulated the natural law with due accuracy.
Scholars think the following fragment of the play Antigone by Sophocles
to be the best manifestation of that: the heroine reproaches King Creon:
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Combining this understanding with the Stoic doctrine,
Philo states: “For this world is the Great City and it has a
single constitution and law, which is the reason of nature,
commanding what should be done, and forbidding what
should not be done” [Philo, Jos., 29-31].”" In social part-
nership, nature operates through unwritten laws, rites, and
moral values that make it durable: “For those who keep
the divine writing of the law, God grants as a prize the
more ancient law of immortal nature, i.e. the begetting of
sons and the property of the race” [Philo, Quest. ex., II,
19]. According to Christian intellectuals, through natural
law, God directs the world: “In creating man at the begin-
ning, God placed within him a natural law. And what is
this natural law? He structured our conscience and made it
so that our knowledge of good acts and which are not so,
was self—learned” [John. Chrys., De stat., 12, 3].72

In this light, the meaning of this renowned quote of
Khorenatsi appears quite clear. Relating the benefit of
studying history, he highlights the following:

“If in truth those kings are worthy of praise who in written
accounts fixed and ordered their annals and wise acts and
ascribed each one’s valor in narratives and histories, then like

“I did not think your edicts strong enough

To overrule the unwritten unalterable laws

Of God and heaven, you only being a man.

They are not of yesterday or today, but everlasting.”

[Soph., Ant., 453-457]. Cf. Burns, 2002, 546-547.

7l See Sazhenakov, 2013, 69—74. Christianity adapted this concept
to its doctrine while formulating the theory of the heavenly city. In
this vein, the most prominent is Augustine’s theory of the City of God
[August., De civ. Dei, XIV, 28].
72 The Christian Fathers John Chrysostom, Irenaeus, Clement of Alex-
andria, Tertullian, Basil the Great, and Gregory of Nyssa described the
way to lead Man to intimacy with God through Natural Law. See
Harakas, 1979, 43—49.
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them the compilers of books of archives, who were occupied
with similar efforts, are worthy of our eulogies. Through these, 1
say, when we read their accounts, we gain sagacity in the global
orders.” [Khor., I, 3, 3].73

Undoubtedly, by global orders, the author means the
natural law common for all human beings. It wasbelieved
that, through unwritten laws, they lived in natural har-
mony which is identified through divine guidance. In this
essential desire, Aristotle traced the genesis of social life
in the family/household [Arist., Pol., I, 1, 1252, 25-30].7
Respectively, Khorenatsi sees the genesis of Armenia in
the family/household of Hayk, which had a natural desire
for the continuity, security, and liberty of its members. It
expanded in temporal and spatial dimensions — throughits
numerous descendants and across the borders of the land
that would make up Armenia.”” The segmentation of the
original family gave rise to the clan—territorial (nakharar)
system. Typologically, it has parallels with the Aristotelian
village system that integrated family/households: “Butthe
first community constituted out of several households for
the sake of satisfying needs other than everyday ones is a
village” [Aristot., Polit., I, 2, 1256b, 15]. Natural inspira-
tion was the main driving force in this case as well.

Coming back to Armenia, the following must be
emphasized; household (clan) structure and natural law

73 In the phrase “pun wphuwphwipkh Jupqug htwunbwbwy wuhdp,”
we observe a reference to the natural law and translate the adjective as
“global” which is quite appropriate considering the Classical Armenian.
See NDAL/ GRLL, v. 1, 264.

74 See in detail Booth, 1981, 20-226.

75 This gave rise to the early national ideology of the Armenians drawn
up in accordance with epic narratives. It was laid in the segmentation
of the primary family/household and its expansion to the far edges of
what would become Armenia. On this ideology, see in detail Sargsyan,
2006, 46—54.
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began to play an important role in the country. Xenophon’s
description of the Armenian satrapy (the end of 5th cen-
tury BC.) is the best proof of this. The country represented
an agglomeration of villages which gave rise to the so—
called nakharar system. In modern scholarship, the latter
has been defined as traditional patrimony. Furthermore,
this system made up a stable layer of the Armenian com-
monwealth for many centuries.”® The eminent reformers
tried to modify it according to the requirements of their
times [Khor., II, 7-8, 47, 84 etc.].

Let us highlight again the fact that the natural law was
at the heart of the nakharardoms to balance the relationship
of natural rulers and natural subjects. This was the ideal
of the system under consideration. In time, two important
documents were drafted — List of Ranks (Quihinuludy) and
Military List (Quupulwinuly) — to establish the status of
each nakharar clan.”’

3. The realm of positive law

Despite the peculiarity of the natural law, Aristotle
traces great diversity of laws and constitutions (moAtteion)
in real political life [Aristot., Rhet., I, 10, 3]. They resulted
from the activity of lawgivers and varied from place to
place. At the same time, they have essential common
characteristics: “Now a constitution is the arrangement in
a state of all, the offices of government, and more espe-

76 According to M. Weber, this is about a patrimonial state: “We shall
speak of a patrimonial state when the prince organizes his political
power over extrapatrimonial areas and political subjects — which is not
discretionary and enforced by physical coercion — just like the exercise
of his patriarchal power.” Weber, 1963/1968. However, in Armenian
studies there is a consistent tradition of calling this system feudalism.
See in detail Adontz, 1908, 453-479; Manandyan, 1934, 46-56;
Toumanoff, 1963, 108—129.

77 See in detail Adontz, 1908, 249-272.
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cially of that one which is sovereign over all. For the Go-
vernment is everywhere sovereign over the state, and the
constitution is really the Government” [Aristot., Pol., III,
6, 1278b, 5-10; cf. IV, 1, 1289a, 15-18]. Their core ele-
ments were the laws — written, political, and conditional.”
As noted above, they were effective only when in balance
with the natural law: “Of political justice part is natural,
part legal [...]” [Aristot., Nic. Eth., II, 1134b, 18]. Philo
meant exactly this aspect, emphasizing: “Thus particular
constitutions are an addition to the single constitution of
nature, and laws of the different states are additions to the
right reason of nature” [Philo, De vita Mosis, 2, 48].79

This provides the key for interpreting Khorenatsi’s
passages concerning the reforms of Vagharshak Arsacid,
Artashés the Middle, and Trdat the Great. They were see-
king to secure the transition from natural justice to po-
litical or legal justice. At the same time, the author fre-
quently identifies this term with order (Jupg). In this
light, the meaning of his well-known formula becomes
quite clear: “[...] and we learn about the political orders
(punupuwjuiiu Jupqu) when we peruse such wise dis-
courses and narratives” [Khor., I, 3, 3].%

78 Aristotle uses the so called conceptual dichotomies — “natural law
political law,” “natural justice — political justice,” “natural right — po-
sitive right.” See Burns, 1998, 143—-160; Mulgan, 2011, 13-27.

7 According to Philo, the Old Testament represented a gradual tran-
sition from absolute natural law (God’s guidance) to human rights in

positive laws. Horsley, 1978, 55-57.
80

ELINT3

In Classical Greek thought, the order was considered in a series
of homogenic ideas such as harmony (kdopnoq), justice (ducarocvvn),
beauty (xdhocg), truth (aABewr), and (communal) good (dyaBdg).
Their amount engendered the ideals of morality and aesthetics, psy-
chology and politics. They made up the basic principle of the Cosmos
— kalokagathia (xoloxayoBic). This theory united all eminent Greek
ideas, from the Sophists to Socrates. Rist, 1965, 154-166; Striker,
1988, 190-197. A man living in this harmony obtained godliness.
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Generalizing the results of the reign of King Vagharshak,
Khorenatsi relates: “He extended his authority over his
territories; and as he was able, he fixed the statutes of civil
life (yupqu Yhbgunuywbu) for this country” [Khor., I1, 3,
3]. Further, he states: “Here there is much to say about the
ordering and organization of the houses, families, cities,
villages, estates, and in general the entire constitution of
the kingdom and whatever is of relevance to the kingdom
— the army, generals, provincial governors, and similar
matters” [Khor., II, 7, 2-3].%!

All these reorganizations, let us highlight again, were
based on the combination of natural and political laws.
On these grounds, a concept was worked out of how to
reorganize Armenia as a valid social system. The king and
his court were taken as the key elements of that process:
“First and foremost the king regulated (wiphtiunnt) his
own person and his house, beginning with himself and the
crown” [Khor., I, 7, 4]. The periphery of the system was
the ethnic boundaries of the country, which were identified
with where the Armenian language was spoken (h duypu
huytipth juwiruhg) [Khor., 11, 3, 6; 8, 5].

A similar concept of the borders of Armenia is found in Faustus
Buzand as well [Buz., IV, 12, 5]. It is also connected to the uni-
fication efforts of Artashés I. While describing Artashés’ terri-
torial acquisitions, Strabo states, “[...] therefore they (peoples)
all speak the same language, as we are told” [Strabo, XI, 14, 5].
It must be added that the common language marked the social
consensus (Opoloyio), which the Armenian authors usually re-
present with the term of overall concord (hunfnnapnfy).® It must

Sedley, 1999, 309-328.

81 The basic element of this passage is the constitution of the kingdom
(wiptlh puquinpnipbwb) to unite and harmonize all the elements of
the social life of the Armenians. It denotes the dominance of conditional
(rational) right over divine guidance. Cf. Stepanyan, 1991, 147-149.

82 See Stepanyan, 1991, 88-89. It must also be paid attention to the
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also be added that modern theory sees in it the impulse of the
symbolic unity of population while forming imaginary political
communities and territorializing the political authority.®

Between these two poles — center and periphery —
social institutions operated, whereof we mentioned above.
Besides the nakharar (village) system, the author relates
the following when regarding the high status of city com-
munities: “He (King Vagharshak) ordered that townspeo-
ple (qpunupwghu) be more highly esteemed and honored
than the villagers (wnwik) pub ghinglug) and that villa-
gers should respect the townspeople like princes. But the
townspeople were not to vaunt themselves too much over
the villagers but to live on brotherly terms [...]” [Khor.,
11, 8, 41].

The positive law was recognized as an important reg-
ulator of social relations. On these grounds, the king set
up a system of courts to settle different legal cases: “He
appointed judges (hpwiwpwpu) at court and judges in the
cities and towns” [Khor., 11, 8, 40]. We can propose that in
villages, peasants lived according to the natural law and
justice of their natural rulers — nakharars.* However, the
eminent reformer Artashés I, made an attempt to bringthe
peasants under royal jurisdiction.

fact that the language standard (Attic koiné) was considered as one of
basic elements of the Hellenistic network spanning vast space from
Greece and Egypt to India. Adrados, 2005, 196-203.

8 See Cleassen, Skalkin, 1978, 536; Andersen, 2006, 10; Jossep,
2006, 113.

84 The legal dichotomy continued in Armenia with various modes of
intersection with royal power and state structure. Under the Artaxiads,
the positive law prevailed, but under the Arsacids, up until the rule of
Trdat the Great, natural law gained the upper hand. The 4th century saw
the clash of these legal principles personified by absolute royal power
and the mutinous nakharars. Stepanyan, 2018, 46-55.



Chapter Two. Aspects of the Social Theory 53

It must be highlighted that, in Khorenatsi’s text, we meet Artashés
the Middle, the king who lived in the 2nd century AD. However,
he is furnished with features and actions that antique writers
(especially, Strabo and Plutarch) attribute to Artashés I (189—160
BC.). Apparently, Khorenatsi follows the epic tradition that was
indifferent to precise historical time. The typological parallels
and connections were more important for it. Some scholars, how-
ever, think that in very deed Khorenatsi mingled the images of
two kings who lived in different ages.®> For our study, the pri-
mary layer of this portrait is of high significance. Therefore, in
our text, Artashés I and Artashés the Middle are nearly identical.

We refer here to this king’s Aramaic inscriptions that
guaranteed immunity for communal lands of peasants.®
In the Classical intellectual tradition, the positive law was
associated with sciences and arts. They were present in the
social projects of the reformers that were intended to help
regulate social life (puptiljupgniphih) [Khor., 11. 8, 41].%

This was especially true for Artashés. In this study, we
are not going to deal with the details of his reforms. It is
sufficient to simply quote Khorenatsi’s account about their
main results: “[...] the order and good customs were estab-
lished by Vagharshak and other early kings, yet they were
neglectful of the noble arts and sciences, being occupied
with brigands and invasions” [Khor., II, 58, 3]. Artash&s
filled this gap by introducing the “knowledge ofarts,” and
this basically changed the lifestyle of the Armenians: “But
it is said that in the time of Artash&s there was no land
unworked in Armenia, neither of mountain nor plain, on

85 Cf. Sargsyan, 1966, 62-67.

8 For this conclusion, we go off of the argument that this king intro-
duced positive law and a rational governing system in Armenia.
Cf. Eremyan, 1948, 68-71; Sargsyan, 1962, 53-57; Stepanyan, 2018,
24-29.

87 This approach is in the line with the classical Greek ideas about a
well—constituted city state. See Adkins, 1972, 126-132.
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account of the prosperity of the country” [Khor., II, 56,
5].38 Of course, this is a rhetorical exaggeration, but for
our discussion the fiction is as important as the historical
reality. According to the concept of Khorenatsi, this was
the peak of Armenian history in contrast to the initial and
final chaos that bordered it.*

4. The realm of canonical law

In the days of Trdat the Great (298-330), with thecon-
version to Christianity (301), a new form of the Armenian
identity was created. The nation was recognized as a cove-
nant (nijun) under the leadership of the omnipotent Lord
— the source of all creative potencies, morality, and legal
regulations.”” In this regard, the third step of legal trans-
formation was initiated in Greater Armenia. It established
the supremacy of Christian canonical norms over natural
and positive laws: “After his conversion to Christ, [Trdat]
shone out with every virtue, increasing more and more his
acts and words for the cause of Christ. He chided and urged
the greatest princes, and at the same time all the mass of
the common people to become true Christians so that the
deeds of all might bear witness to the faith” [Khor., 92, 6].
By the same logic, Gregory the Illuminator (and all sub-
sequent patriarchs), occupied the office of Great Judge.”'

8 This is a well-known Hellenistic idea that reached back to the con-
cept of Socrates and Aristotle. It traced a correspondence between poli-
tical justice and knowledge. Burns, 1998, 160—162.

8 See Stepanyan, 2018, 231-233.

% Let us highlight again that despite the supremacy of this form of
identity, its other forms continued to operate, and the self-awareness
of the Armenians was a process rife with ad hoc possibilities. Cf.
Areshian, 2013, 149.

1 The oldest literal testimony of this office is traceable in the follow-
ing account of Faustus Buzand. It concerns the chorepiscopus Daniel:
“He had been a pupil of the great Gregor and supervisor and head of
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This experience was continued by St. Nersés who
convoked the Council of Ashtishat of bishops in concert
with the laity in 354 and “[...] by canonical constitution
(qutntmuut vwhdwbwnpniptuwdp) established mercy,
extirpating the root of inhumanity, which was the natu-
ral custom of our land” [Khor., III, 20, 4; cf. Buz., III, 4,
7]. Scholars believe this constitution to be based on Greek
and Syrian canonical norms.”> The other patriarchs, par-
ticularly Sahak Partev and John Mandakuni, brought this
practice to completion. After Ashtishat, new councils were
held in Shahapivan (444), Duin 1 (506), and Duin 2 (554)
to work out the position of the Church regarding various
doctrinal and social problems. Their decisions and creeds
laid the foundation of the canonical legislation of the
Armenian church summarized in the Canonum Ecclesiae
Armeniae (Quiinfuaughpp hugng).”

In the canonical legislation, the image of pagan adver-
saries was formed. Their manifestations were the Chris-
tian heresies — Valentianism, Montanism, Marcionism,
Arianism, etc. However, the principal opponent of the
Armenian Church was Zoroastrianism. For many centu-

the churches in the province of Taron the appanage of Gregor. He had
the authority of the office of supreme justice in this region [...]” [Buz.,
111, 14, 2]. Cf. Adontz, 1908, 447; Manandyan, 1934, 76; Samuelyan,
1939, 44.

2 M. Scott finds it quite natural to discuss these reforms in the context
of the whole 4th century AD., from China to the Middle East, Greece,
and Rome: “[...] investigating the developing relationship of man and
god(s), as played out through adoption, adaption and innovation in reli-
gious belief”. Scott, 2016, 8.

%3 It must be taken into consideration that Christianity was now moti-
vated to justify the existing social order. It was the counterweight to
the heavenly divine state. Due to that, the dogmas of Holy Script were
equated to legal norms. Hakobyan, 1964, VII. Kh. Samuelyan formu-
lated this work as Corpus juris canonici compiled by the catholicos
John Odznetsi in the 10th century. Samuelyan, 1939, 48—49.
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ries, an Armenian adaptation of Zoroastrianism was pre-
dominant.” It shaped the basic concepts of the religious,
moral, and legal systems of the Armenians. We have dis-
cussed different aspects of this impact on the traditional,
Hellenistic, and Early Medieval Armenian household/
family.”

The 4th and 5th centuries saw the transition from one
religious system to another, a process that was weighed
down by numerous contradictions and clashes. The best
manifestations of the theological, ideological, and phi-
losophical aspects of it are traceable in the texts of
Agathangelos, Eznik Koghbatsi, and Eghishé. The clash
of the two systems ebbed and flowed.

At the Conversion, orthodoxy prevailed on both sides.
Due to that, the clash was bloody. Our principal authors,
especially Agathangelos, assures that the victory of
Christianity was unquestionable. But this statement is far
from the historical reality. The resistance of Zoroastrianism
was rather strong, combined with numerous uprisings and
murders (or expulsions) of Church high officials.” To ease
the situation, the subsequent kings — Khosrov Kotak and
Tiran — decided to mitigate Christian orthodoxy by bring-
ing back some key elements of the former religious prac-
tices — sacrifice, funeral lament, polygamy, consanguine
marriage, etc.”’ The kings hoped to regain the sympathy
of the people.

% Modern scholarship finds that the Armenians followed a local ver-
sion of Zoroastrianism mixed with their traditional religious ideas and
practices. See Russell, 1986, 439—440; de Jong, 2015, 124—125.

%5 Stepanyan, 2019, 30-58; cf. Chapter 5.

% Among them, our primary sources mention the patriarchs Aristakes,
Vrtanes, Grigoris, Yusik I Partev, and some other hierarchs of the
Church. See Ormanean, 2001, 129130, 138-139, 147-149, 159-160;
cf. Redgate, 1998, 135; Scott, 2016, 318-319.

7 In other words, Christianity also showed a steady tendency to form
a local version of religious practices. Redgate, 1998, 135; Stopka,
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However, this experience provoked the opposition of
the superstates as well — Sasanian Persia and Rome. One
supported orthodox Zoroastrianism, the other — orthodox
Christianity. Both sides tried to use religious issues for
their geopolitical interests. This increased tension through-
out Greater Armenia. Due to this, the reign of Arshak II
(354-368) was most typical. In this vein, scholars trace
three poles of absolutization — royal power, the Christian
church, and Zoroastrianism. The first was directed by
King Arshak, the second by the patriarch Nersgs, thethird
by Meruzhan Artsruni.’®

The king fell victim to these controversies and his retro—
Hellenistic project failed.”” Part of nobility sided with the
patriarch, and another group went with Prince Meruzhan.
The third group that initially supported the king, began to
abandon him and think about its own liberties, estates, and
families.

This was the crucial point of history which soon re-
sulted in the decline and partition of Greater Armenia
between Sasanian Persia and Rome in 387. A careful study
of the events leads to the conclusion that, in time, the
nobility worked out its own plan of action. The events of
428 came to demonstrate it clearly. Despite the resistance
of Patriarch Sahak Partev, the nobility decided to dethrone
King Artashir/Artashés and (moreover) do away with royal
authority.'” They accused him of crimes and demanded

2016, 29-30.

8 The Armenian historical tradition portrays Prince Meruzhan as a
traitor and apostate who acted under his vainglorious efforts to reach
royal dignity with the support of Shapuh II. In fact, his opposition had
the obvious social and religious grounds to come back to the ancestral
order. See Garsoian, 1997, 87; Redgate, 1998, 135; Dignas, Winter,
2007, 180; Daryaee, 2011, 182—183.

% On the essence and possible influence of the Roman experience on
Armenian history see in detail Stepanyan, 2018, 46-56.

100 The paper of G. Traina is to be highlighted among the other works
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an impartial trial from the Sasanian king. According to
Ghazar Parpetsi, at the trial, they declared to the Sasanian
king: “What need is there any more for a king? Rather,
let a Persian prince come to oversee us from time to time,
and learning of our loyalty or disloyalty, tell you about it”
[Parp., I, 14, 17]. The shah met this demand with delight
and soon executed — this was the end of Arsacid rule in
Armenia.

In an essential sense, this settlement witnessed the
split of the two wings of the legal system — political and
canonical. As a political nation, the Armenians had to
concede their sovereignty to the Sasanian king, while as
a Christian covenant they hoped to live under the canoni-
cal ordinances of their own Church. The powerful families
would continue occupying the important state offices. The
patriarch would remain the Great Judge. But all of them
would be under the supreme authority of the Persian court.
The status of Persarmenia was lowered to the level of a
Sasanian marz.'"!

Scholars formulate this situation as double allegiance. In
all probability, the Armenian nobility referred to the image
of Christ portrayed by St. Matthew: “Render to Caesar
the things that are Caesar’s; and to God the things that are
God’s” [Matth., 22:21]."2 This was the prevailing attitude
during the great uprisings of the 5th century against Sasanian
rule — the Vardanants (450-451) and Vahanants (481-484)
wars.'” The fact was that the Sasanian kings considered

on this problem. The balanced approach to the internal affairs and geo-
political issues as well as rich bibliography make it quite remarkable.
Traina, 2002, 353-372.

191 Garsoian, 1997, 95-113.

102 R. W. Thomson is quite accurate in his assessment of the politi-
cal and religious aspects of this stance in light of Christian doctrine.
Thomson, 1982, 25; cf. Stepanyan, 2018, 202.

193 On the ups and downs of the two anti—Sasanian uprisings (wars) of
the Armenian nobility in the second half of the 5th century, see in detail,
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the agreement as a temporary concession on the path to the
final extirpation of Christianity in Armenia. However, after
the bloody clashes, the wars ended with about the same
results. The Sasanian king recognized the autonomy of the
Armenians and their Church. In response, the nobility rees-
tablished its obedience and homage to his power.'*

The ideal of the double allegiance is particularly apparent in
the text of Ghazar P’arpetsi. Describing the atmosphere of the
joy and delight after Nuarsak treaty (484), he states: “Then a
marzpan named Andekan came to the country of Armenia, an
intelligent, prudent and perspicacious man who could dis-
tinguish the wise from the stupid, and the good from the bad.
Daily he observed the intelligence of Vahan, Armenia’s general
and lord of the Mamikoneans, his judicious nature, concern for
the welfare of the land, brave—heartedness, appropriateness in
everything, total progress; and he also saw that whatever work
[Vahan] involved himself in, even though it be difficult, the Lord
aided his hand and everything was concluded easily and effort-
lessly. Seeing daily such God—given wisdom which dwelled in
Armenia’s general Vahan, lord of the Mamikoneans, and thinking
all of it over, Andekan was secretly astonished and rejoiced at his
benevolent thought” [Parp., 111, 98, 2-3].

It must be added that this nakharar project dominated
Armenia in the centuries that followed, and the Arabs
adopted its common features.

Yuzbashyan, 1989, 207-210, 243-246.

104 The following fact must be kept in mind. The Nuarsak peace agree-
ment (484) signed between the Armenian sparapet Vahan Mamikonean
and the Persian king Vagharsh was specified by an apotheosis staged in
Vagharshapat: “All nakharars of Armenia united, and the other multi-
tude came every day with great rejoice, with psalms, and homilies of
the spiritual vardapets of the holy Church. They rejoiced happily with
the general of Armenia, Vahan, lord of Mamikoneans, and with each
other” [Parp., III, 97, 7]. Cf. Ormanean, 2001, 542.
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The described forms of social partnership existed in
diachronic perspective — from asocial chaos to natural,
positive laws and canonical regulations. Nevertheless, this
is only half of the truth. In an essential sense, these forms
could operate synchronically as well. In other words, his-
tory moved as in reality, as well as in possibility. These
poles could change their places depending on the know-
ledge, intellectual skills, and will of outstanding historical
actors.'”

5. The realm of knowledge

For this aspect, let us recall the conduct of King Vaghar-
shak towards the Caucasian wild tribes. He assigned sages
and overseers to prepare their transition to natural social
life. This record is very indicative for demonstrating the
aspect of the sociology of Khorenatsi that concerns the
impact of outstanding actors on history.

a. From myths and epic tales to epic history. We would
like to embark on our investigation with a statementabout
the parallelism between historical reality and historical
narrative.'” In Khorenatsi’s social theory, as it was stated
above, the departing point of discussion is asocial wild-
ness compatible with the matter deprived of structure and
positive qualities. The author traces its main peculiarity in
lack of knowledge.

105 This proceeds from the idea that history is intelligible and its inter-
pretation and understanding gives an individual the chance to influence
it. See Stephenson, 2000, 291-295.

106 The form, structure, and semiotic code of the given narrative, in
many senses, depend on the author — the organizer of the communi-
cative act. See Wittman, 1975, 22-23; White, 1984, 16-17. J. Phelan
even compares the author with a “beast in the jungle.” Phelan, 1989,
61-62.
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For Khorenatsi, the cultural information of this age is
accumulated in oral myths and epic tales. He colors them
with features of irrationality.'”” He traces the most typical
examples in the Persian tales: “[...] absurd and incohe-
rent Persian tales, notorious for their imbecility”. Further,
while addressing his benefactor, Sahak Bagratuni, he com-
plains: “What need have you of these false fables; what
use are these senseless and stupid (wlywpdwp b whng)
compositions?” [Khor., From the Fables of the Persians,
2]. In Khorenatsi’s view, such tales are compiled “out of
fancy and not according to the truth” [Khor., I, 22, 24].

Among Armenian tales, the most comparable to this is the tale
of Turk Angel: “When enemy ships had reached the shore of the
Pontus Sea, he rushed upon them; and after they had withdrawn
to the deep about eight stadia before he could reach them, they
say that he took rocks the size of hills and threw them at them.
And not a few ships sank because of the splash, and the height
of the waves caused by the splash propelled the remaining ships
many miles. O, this tale is too much — it is the tale of tales”
[Khor., II, 8, 19-20].

According to Khorenatsi, in connection with wildness,
the matter made up one of the constant characteristics of
Armenian history. It dominated in prehistorical age and
reappeared from time to time: “But it seems to me that
nowadays, just as in the past, the hatred to wisdom and oral
narratives were typical for the Armenians (wbuhpbtiniphil
hidwuwnniptiwb tie ipgupubwg pubwinpug)” [Khor., 1,
3, 8]. Due to this, a lack of historical memory was typi-

197 In an absolute sense, the jungle of historical narratives could be
identified with the past, and the problem of historiography would be
recognized as the discovery of the paths in it. In this process, certainly,
the individuality of the historian plays an important role. Cf. Gaddis,
2002, 14-17.
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cal for the ancient Armenians.'® In the author’s view, it
engendered the absence of credible records about signifi-
cant historical events: “I do not wish to leave the unscho-
larly habits of our first ancestors without a word of
censure but to insert here at the very beginning of our
work the reason for reprehending them” [Khor., 1, 3, 2].

However, Khorenatsi believed that the meaningless
verbal matter could be radically reshaped in accordance
with literal arts — grammar and rhetoric, poetry and herme-
neutics. The best patterns of that he saw in Greek fables:
“[...] Greek fables, noble and polished, meaningful (wtpt
tir nnnplj hwintipd wwwbwnwi), which have hidden in
themselves allegorically the meaning of events” [Khor.,
From the Fables of the Persians, 5].'” In other words, the
bare verbal matter would be modified under active literal
forms. During this process, it would undergo rational and
allegorical interpretations.'"

The author found traces of that elaboration in numerous
Armenian fables, narratives, and epic tales (wnwuybp,
qnnygp, Yhyuwup). Scholars pay attention to the fact that,
before Khorenatsi, they had already been patterned on

198 This statement of Khorenatsi finds its real significance in light of

the theory of historical memory. It demonstrates three principal levels —
family (clan), religious, and nationwide. Khorenatsi’s negative attitude
concerns the first level, where (according to modern scholarship) the
amnesia of nationwide elements of memory dominates. Cf. Kansteiner,
2002, 179-180.

109 By this, the author refers to one of the global topics of Greek men-
tality which contained the transition from mythos to logos. It indicated
the key achievements of the Greeks in different areas of culture — phi-
losophy and rhetoric, poetry and historiography. The image of Plato
was identified with the ideal of the masterly interpretation of myth
by rational categories. Vernant, 1962, 79-99; Morgan, 2000, 30-36;
Flower, 2011, 45-66.

10 On antique and modern approaches to the interpretation of myths,
see Honko, 1972, 12—18.
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the canons of Hellenistic rhetoric to find out their hidden
essence: “[...] they were collected by some lesser and
obscure men from ballads and are found in royal archives”
[Khor., I, 14, 22].'"!

This experience is quite obvious in Early Medieval
Armenian authors. It was the work of ancient intellec-
tuals who remained anonymous. In modern scholarship,
this aspect has been illustrated quite sufficiently, and we
are going to limit our discussion to some appropriate ex-
amples.

The first stage was the literal interpretation of tales. It
has been best formalized in the passage of Artavazd the
Last [Khor., II, 61...]. The object of it is the evil charac-
ter of the king. The passage begins with the following
statement: “Of him the singers of Golt’n tell the follow-
ing fable (wnwuwbjupwith)” (4). In addition, “The old
women also tell of him [...]” (6). The end of the passage
contains the author’s consideration: “But the truth is as
follows [...]” (8).

The second stage represents the symbolic or allegoric
interpretation.''? The passage regarding King Artashésthe
Middle demonstrates this most obviously. Relating the
marriage of the young king to the Alan princess Satinik,
Khorenatsi cites the fable of ancient storytellers. The king

1 Unfortunately, this aspect of the development of Armenian histo-
riography remains obscure. Moreover, it is unlikely that it will ever
be uncovered due to the scarcity of our information. Meanwhile, it is
quite obvious that these unknown authors laid the foundations for the
first stage of professional historicism in Armenia, paving the way for
Metrodorus of Scepsis and Artavazd II. See Stepanyan, 1991, 194-195;
Stepanyan, 2018, 170-171.

112 This way of interpretation of myth was typical for Greek philos-
ophy of various styles and schools. The adepts of the Sophism, Stoa,
Platonism, and Neoplatonism were very active in this regard. See
Tate, 1929, 142—-154; Bidney, 1955, 379-380; Brisson, 2008, 15-28;
87-106.
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kidnapped the maiden on his beautiful, black horse, utili-
zing a strap of red leather with golden rings. Summarizing
the scene, the author emphasizes: “The truth is as follows.
Because red leather is greatly prized among the Alans,
he gave much lac and gold as payment and received the
maiden Satinik — this is the strap of red leather with gold
rings” [Khor., 11, 50, 12—14].

The third stage looks at the rational (and also sym-
bolic) interpretations of ancient oral narratives and reflects
the natural level of mentality. In time, texts expressing this
level were habitual in Armenia. They were aimed at the
composition of genealogical stories “from father to son”
[Khor., I, 1, 7]. They also contained the possibility of mo-
ralistic and instructive interpretations, which made up the
key element of the narratives of ancient bards (gusans).
Undoubtedly, the patron of Khorenatsi, the prince Sahak
Bagratuni, was an adherent of this genre.''* Acquiescing to
his request, the historian states: “But I am greatly amazed
at the fertility of your mind, that from the beginning of
our nation up to the present you alone have been found
to undertake such a great task and to present us with this
request — to write the history of our nation in a long and use-
ful work, to deal accurately with the kings and the princely
clans and families: who descended from whom, what each
one of them did, which of the various tribes are indigenous
and native and which are of foreign origin but naturalized,
to set down in writing each one’s deeds and times [...]”
[Khor., I, 3, 10]. We have reason to suppose that eminent
noble families also compiled their genealogical histories —
the Artsrunis, Bagratunis, Siunis, Mamikoneans, etc. It is

113 Developed by modern literary criticism, the concepts of “text”,
“interdisciplinarity,” and “double—voicedness of literary text” seem
quite applicable in the case of Khorenatsi. Moreover, this is pertinent
for all forms of cultural texts as well. See Barthes, 1977, 146-148;
Bakhtin, 1981, 324-327.
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well known that the historiographical traditions of princi-
pal houses were laid upon these foundations.''*

In this vein, modern scholarship finds that the linear
time dimension was invented to chain separate epic frag-
ments in common narrative units. In parallel, the imagina-
tive sequence of events (and their actors) was introduced.
This came to occupy the place of cause—and—effect connec-
tions customary for modern historical thinking. In the First
book of Khorenatsi’s History, we find genealogical lists
— Noah’s descendants, patriarchs of the Jews, Chaldeans,
and Armenians — which are the best demonstrations of this
genre [Khor., I, 4-5; 19].

Certainly, besides the Armenian experience, the author
is also influenced by the biblical tradition where the gene-
alogical principle dominates entirely.''> It must be added
that natural genealogy continued to be considered an im-
portant mode of historical synthesis and comprehension
for many centuries. It must also be added that this type
of narrative was performed by ancient bards: “But very
frequently the old descendants of Aram make mention
of these things in ballads for the lyre and their songs and
dances” [Khor., I, 6, 27]."1°

114 In the words of R. W. Thomson: “The interests of the great noble
families required official spokesmen. Their endemic rivalry played out
in the political and social spheres had its echo in the war of words and
propaganda”. Thomson, 1997, 208-209.

115 Genealogical and annalistic principles of fact-recording made up
the basic element of the historicism of the First and Second Books of
Kings of Old Testament. It is in opposition to the historicism of the
prophets aimed at the future and eternity. Cf. Howard, 1993, 30-34.

116 1t is a unique testament about the performance of history in ancient
Armenia. The gusan performances most probably inspired Artavazd
II to stage the Parthian campaign of M. Crassus on the matrix of
Euripides’ Bacchae at the wedding party in Artashat (53 BC). This
experience (tragic historicism) contained the king’s interpretation of
current events. See Stepanyan, 2018, 150—-170.



66 Section 1. The Author and his Social Theory

b. Annalistic historical writing. Khorenatsi took the
next step toward rationalization.'” In this regard, the fol-
lowing passage is notable: “If in truth those kings are wor-
thy of praise who in written accounts fixed and ordered
their times and wise acts and inscribed each one’s valor
in narratives and histories, then like them the compilers of
books of archives who were occupied with similar efforts
are worthy of our eulogies” [Khor., I, 3, 3]. The follow-
ing three key phrases of this passage deserve particular
attention. The first is concerned with the structure of the
current time and its content (Jupqtighi qdwiwbwlu,
tir qgnpou hdwuwmniptwb b gpugniphil). The second
requires the current happenings be formulated as infor-
mation units written down in historical accounts (h Jtuju
tir h wuwndniphitw). The third distinguishes the figure
of the compiler of history (wwpuwbuwpl wyuwyhunid
6gtniptiwb). In this regard, for the first time (still
vaguely), the author formulates the idea of the collabora-
tion between the king and the historian.''®

These three components recognized as primary his-
torical information (memory) gave rise to a new genre of
intellectual activity — annals. It is recognized that the lat-
ter had no special interest in actual motives and causes
of events. Its authors pursued the temporal sequence of

17 Chronicles and the annalistic method of the presentation of history
had a steady tradition in Armenia. On this genre of historiography and
its peculiarities through the centuries, see Margaryan, 2013, 37—40.

18 Cf. Chapter 9. As for the epistemological aspect of this problem,
it concerns the concept tracing the connection between mind and time
in order to escape irrationalism. Cf. Holmes, 1991, 32-33. Regarding
this phenomenon, see Carr, 1967, 24. The observation of P. Ricoeur
that, in narrative, the author of actions finds his identity and recognizes
himself, is quite applicable for the relationship between historian and
king. Ricoeur, 1985, 214-215.
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events proceeding from the idea that time governs world
affairs through divine will (or accident).'"’

It was believed that the records of events and their
actors provided kings (and their entourage) with neces-
sary knowledge and governing skills. We have informa-
tion that the Armenian kings had a special office to set up
annual records of significant events. Khorenatsi names the
officials in charge of work the supervisors of memories
(Yipuugnip jhynnnptwbg) [Khor., 1, 21, 12].'%

There were common features uniting these two primary
genres. On the one hand, the lack of individual percep-
tion of events, with the indifference to the modulation of
time in the perspective of the past, present, and future, on
the other. As a result, a third deficiency came to the fore
concerning the absence of self-reflection of the authorsof
these genres.'!

c. Investigative historical writing. A new genre came
about to overcome these deficiencies. This intellectual
adventure took place first in classical Greece by the efforts

119 Typologically this situation is quite comparable with historical
books of the Old Testament. Cf. Provan, 1998, 200. By the figurative
definition of H. Holscher: “In these annals, the events appeared in strict
chronological order, like pearls threaded on a chain, but without any
other connection”. Holscher, 1997, 317.

120 In this regard, the following account of Ghazar Parpetsi seems of
great importance. Recalling the facts of Mashtots’ early life, he states:
“He served as a soldier at the court of the Armenian king Khosrov
and was established among the group of scribes, as a royal scribe. For
in that period the royal scribes treated the affairs of Armenia’s kings
(qqnpd puquinpugh <uyng) in Syriac or Greek, as well as decisions
and hrovartaks” [Parp., 1, 10, 1].

121 However, on closer inspection, a different perception appears. Every
annalistic (and chronological) text is a result of preparatory selection of
facts, events, and actors. To a large extent, this procedure depends on
the point of view (usually, social) of an annalist. See Vanderputten,
2001, 143-147.
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of Herodotus and Thucydides.'?* It was the birth of the new
discipline — historiography. In time, it worked out its own
tools of timing the raw material of the past.'”® According
to Khorenatsi, this metamorphosis happened in Armenia
through the initiative of King Vagharshak. The key idea,
which the author attributes to him, is that historical narra-
tive is an area of order and balance capable of influencing
the events of the present.

Gaining the throne of Armenia, King Vagharshak, as
it has been noted above, found the country in chaos. He
sent “a certain Syrian, Mar Abas Catina, a man versed
in Chaldean and Greek” to examine the royal archives
of Nineveh and compile a faithful history of the country
[Khor., 1, 8, 5]."**In this way, the king hoped to find out the
order of ranks of the Armenians: “[...] which is the first of
the lords of this country and which is the last” [Khor., I,
9, 5]. He accepted Catina’s compendium as guidance for
governing the kingdom and deposited it in his treasury.

For Khorenatsi, history is a field of investigation, the
essential task of which he formulates as follows: “But I
shall begin to show you our history — whence and how [it
developed]” [Khor., I, 7, 6]. This understanding becomes
clear in light of another formula: “[...] there is no true
history without chronology” [Khor., 11, 82, 2]. Together,
these features are reminiscent of the well-known antique

122 The investigative character of history—writing was developed by
Thucydides, based sometimes on the experience of Herodotus. In other
words, the process of the establishment of the new field of intellectual
activity covered a long period, giving rise to various genres of histo-
riography. Wecowski, 2016, 17-32.

123 Modern scholarship represents this situation in the form of the rela-
tionship between the historian and his historical facts: “The historian
and facts of history are necessary to one other. The historian without
facts is rootless and futile; the facts without historian are dead and
meaningless.” Carr, 1961, 30.

124 On these archives, see in detail Traina, 1997, 349-359.
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formula of history designed to answer the question: /ow,
whence, and why (ndg, m60ev, d1a ti) the events of the past
and present happen?'®

This research approach implies the historian’s personal
responsibility in processing the information of primary
sources: “So far as was possible we have avoided superflu-
ous and elaborate accounts and whatever words and con-
clusions tended to unreliability, and followed to the best
of our ability only what was right and true, whether from
other sources or from our own [knowledge]. Observing the
same principle here, we are keeping the course of our story
free from what is unsuitable and what would encourage
the introduction of doubt and disbelief” [Khor., II, 64, 9].
It required a particular narrative aesthetic (order) based on
brevity and accuracy of information: “Omitting what is
least important from our account, we shall speak of what
is significant” Khor.,, I, 21, 2].1%¢

Formally, every narrative unit represents a balance
(Jung pwibhg) of correct statements and inferences, as-
sumptions and speculations aimed at the refutation of
false facts and statements. There is also a narrow space left
for the author’s beliefs and suspicion. Relating the old tale

125 According to this theory, historical narrative gains its goal when
answering these principal questions. In their unity, they make up the key
feature of history—wiring: to reconstruct the past and present through
interpretation and understanding of concrete facts, events, and actors.
Due to this, a descriptive historical narrative (4mdde&ig) becomes an
investigation (iotopin). Demont, 2009, 179-180. These two sides of
the historical text operate in parallel, and, despite its investigative cha-
racter, history remains descriptive (and plastic) like the texts of arts.
Cf. Kelley, 1998, 19-24.

126 These two accounts are about the two kinds of responsibility of
a historian — moral and aesthetic. The first is aimed at the truth, the
second — at the beauty. Cf. Gorman, 2004, 103—108. According to
the antique approach, they complement each other, for the truth was
unthinkable without aesthetics. Burns, 1919, 196-197.
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about Zrvan, Khorenatsi states: “Now whether someone
else considers these to be fables or whether he reckons
them to be the truth, nonetheless as I am persuaded, there
is much truth to them” [Khor., I, 6, 16]. And, more radi-
cally: “And whether these tales are false or true is of no
concern to us” [Khor., I, 6, 27].

The last statement is in obvious parallel with Hero-
dotus’s renowned idea: “For myself, my duty is to report
all that is said; but I am not obliged to believe it all alike
[...]” [Herod., VII, 152]. Both sentences contain a sugges-
tion to advanced readers to participate in the defining of
the authenticity of the text. It is a particular manifestation
of the dialogical character of Khorenatsi’s narrative.

As we have demonstrated elsewhere, three dimensions
of this narrative are obvious in the History of Khorenatsi
— the author’s self—dialogue, the dialogue with the prince
Sahak Bagratuni, and the dialogue with the (real or possi-
ble) readers. In fact, all the addressees are the alter egos
of the author. Their play composes the polyphony of the
narrative of the History.'*’

Khorenatsi views the atomic elements of history in
human actions when united in relevant clusters. This
is about the creative ages of history that consist of the
deeds of valor and wisdom of its eminent actors: “[I shall
set down] in order whatever deeds of valor and bravery
were performed here, the wise actions and ordinances
of each one” [Khor., II, 1, 2]. The actions of the heroes
of Armenian history — Hayk, Aram, Tigran Eruandean,
Vagharshak Arsacid, Artashés the Middle, Trdat the Great
— are comprised of these basic characteristics.

On the way to the interpretation and understanding of history, a
historian first analyzes the bare description of events, dividing it
into significant atomic (for his investigation) units. The second
step requires the establishment of their causative and typologi-

127 Stepanyan, 1991, 182-183.



Chapter Two. Aspects of the Social Theory "

cal connections, whereby he comes to the synthesis. The latter
opens a door to the interpretation of history. As a result of these
operations, history gains its main quality and becomes “[...] a
continuous process of interaction between the historian and his

facts, an unending dialogue between the past and the present '3

The opposite state of history — the ages of decay and
destruction — the author connects to cowardice and ego-
ism, cruelty, and ignorance. These features are traceable
in the antiheroes — Artavazd the Younger, Eruand the Last,
Arshak II, and Pap. There is also the third group of actors
characterized by idleness and lack of will — Artavazd the
Elder, Tiran the Elder, Tigran the Last — the results of their
activity are also ruinous for Armenia.'”

d. Theoretical historical writing. Khorenatsi sees the
task of a historian in uncovering the hidden meanings of
history. This process requires the transition from a descrip-
tion of events to their interpretation and understanding.
The author considers it a hermeneutic problem aimed at
the tracing of the parallelism between historical reality and
authentic historical texts: “[...] as was the man and his
deeds, so too will be the account of him” [Khor., I, 31, 2]."*°
In this way, he proceeds from perceptions to the theoreti-
cal deep of history — beyond perceivable events and facts.
In Khorenatsi’s History, this represents the lesson of his-
tory. The author inductively summarizes the facts about the

128 See Carr, 1990, 55.

129 This group of actors represents the chaotic side of history — the
counterweight to creativity. Their interaction uncovers the so—called
Japhetic principle that highlights the decisive role of positive projects,
wills, and actions of outstanding individuals in ambiguity history.
Regarding this aspect of Armenian history, see in detail Stepanyan,
2016, 34-53; cf. Chapter 7.

130 New Historicism has worked out a comprehensive formula of the
close interaction between history and text: “the textuality of history and
the historicity of text”. See Montrose, 1989, 20.
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eminent heroes and antiheroes of his narrative.'*' Tigran
Eruandean: “To give a faithful account of the original and
first Tigran and his various deeds is a task dear to me as
a historian in my narrative concerning Tigran, the son of
Eruand, and may it so be for you too, O reader” [Khor., I,
31, 2]. Artavazd the Elder, on the contrary, “[...] gave no
indication of any other act of nobility or valor and occupied
his time with eating and drinking” [Khor., II, 22, 3].'*
Khorenatsi summarizes the principal ages of Armenian
history as well. However, in this case he applies the deduc-
tive method of generalization. Consequently, there are ge-
neralizations for each three books of the History. They are
sui generis sketches of narrative blocks based on the deeds
of valor and wisdom of the principal actors of the Age. The
first book: “Therefore I like to name [them] for their valor,
in this order, Hayk, Aram, Tigran. For the descendants of
heroes are heroes; but as for those of second rank, let one
call them what seems to him appropriate” [Khor., I, 31, 3].
The second book: “1 shall now write down for you as a
second book the various events of our country, begin- ning
with the reign of Alexander down to the reign of that holy
and valiant Trdat the Great” [Khor., II, 1, 2]. The third
book: “[...] composing a third book dealing with events
after Saint Trdat down to the removal of the Arsacid fa-
mily from the throne and of the posterity of Saint Gregory

131 Modern scholars frequently identify the lesson of history with the
historical consciousness representing “the intersection between public
memory, citizenship, and history education”. See Seixas, 2006, 15.

132 The understanding of history is associated with the application
of its principal results in the form of prosopographic series. Namely,
the speculative fragments are formulated in plastic forms. In this vein,
Khorenatsi’s narrative returns to its departure point — the description
of events and actors. However, the comeback is ostensible since these
images are already enriched with intellectual content. Therefore, the
History is comparable with a picture gallery designed for intellectual
spectators. Cf. Stepanyan, 1991, 137-143.
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from the patriarchate” [Khor., III, 1, 3]. The same is true
about the whole narrative of the History: “[...] from the
beginning of our nation to the present” [Khor., I, 3, 10].

In other words, before the compilation the text of the
History, a deliberate outline of Armenian history had
already been worked out. We can propose that the author,
Moses Khorenatsi, had come to this understanding through
the same system of dialogues which was highlighted above.
Now, his task was to endorse it through concretehistorical
information. This observation gives reason to argue that
the text of the History resulted from the combination of the
two forms of perception — deductive and inductive.

Their balance required special text aesthetics: “We
shall deal with this history in simple terms so that no one
may seem attracted to it because of its rhetoric, but rather
that desiring truth in our account, people may read care-
fully and avidly the history of our homeland” [Khor., I,
1, 3]. In fact, the design of the texts was thought of in
strict combination with its reliability. Their relationship
was intermediated by the concept of order (upg) syno-
nymous with justice — the main principle of structure of
cosmos and society, human body and oeuvre, arts and
texts. In this view, the description of Prince Smbat
Bagratuni seems most relevant:

“The stature of his limbs was in proportion to his valor,; he pur-
sued virtue of the spirit; he was notable for the beauty of his hair.
He had a small blood mark in his eyes, which shone like enamel
on gold and [set] in pearl. In addition to being agile of person
and body, he was prudent in all things and had a gift for success
in battle more than anyone else” [Khor., 11, 52, 2-3].

By the same symmetry, the author describes the beau-
tiful town of Eruandakert; he compares it to the face of a
pretty maiden [Khor., II, 42, 2—8]. This symmetry is true
about the whole text of the History as well. It must be
taken into consideration that it also has an anthropomor-
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phic structure and consists of somatic, affective, and intel-
ligible (spiritual) elements.'*® As it has been highlighted,
they usually work together under the prevalence of one
of them. Each period of Armenian history was compiled
in accordance with this principle.** The formative period
(Haykids) is based first of all on the idea of the bodily
completion of eminent historical actors. In this regard,
the image of the patriarch Hayk is exemplary: “handsome
and personable, with curly hair sparkling eyes, and strong
arms” [Khor., I, 10, 2]. He represents the famed wild body
turned into nature. Meanwhile, his adversaries — B&l and
his entourage — are depicted “like an impetuous torrent
pouring down” [Khor., [, 11, 10].

The intermediate period is based on the dominance
of the affective element. The three eminent reformers of
the age — Vagharshak Arsacid, Artasheés the Middle, and
Trdat the Great — personify the balance of this principle. It
generates noble deeds and acts of wise government, which
reach their peak in the days of Artashés: “But it is said
that in the time of Artashés there was no land unworked
in Armenia, neither of mountain, nor plain, on account of
the prosperity of the land” [Khor., II, 56, 5]. This creative
energy comes from the new sciences and arts introduced
in Armenia in his days. As we have singled out, they indi-
cated the positive law and civil life. In the mind of the
author, the Armenian reformers acted in line with the cre-

133 This anthropomorphism might be formulated as an attempt of inter-
preting the texts in human terms. It could also be viewed in the temporal
duration of human life — childhood, maturity, and senility. The similar
ideas resulted from the anthropocentric paradigm of the classical period
of Greek mentality “[...] when the training was broad, when arts were
intricately interwoven, and when mind and body moved and thought
together.” Hawhee, 2004, 4. The initiator of anthropomorphism in
Classical historiography was Thucydides. However, his approach was
founded on bare somatic medicine. See Ehrenberg, 1973, 365.

134 See in detail Stepanyan, 1998, 289-294.
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ative experience of Alexander the Great [Khor., II1, 8, 3].
It must be added that a lack of the balance is fraught of
decay and decline in this case as well. Khorenatsi demon-
strates this by the poor experiences of the kings Artavazd
the Elder, Artavazd the Last, Tiran the Elder and many oth-
ers [Khor., II, 22-23; 61; 62].

In other words, knowledge is considered a guarantee
against social degradation. This especially concerns histor-
ical knowledge, usually adopted “[...] for the sake of good
regulation and life without rancor — which are the causes
of stability and peace and similar [blessings]” [Khor., II, 8.
41]."*° To bring about this idea, the collaboration of aking
and historian is required. However, only those of them
who have followed the deeds of valor and wisdom. Such
experience is obvious in the second book of the History
— the narrative area where social welfare depends on po-
sitive law and civilization. Khorenatsi recognizes two
such pairs of collaboration — Vagharshak Arsacid and Mar
Abas Catina, Trdat the Great and Agathangelos. To them
must be added the collaboration of the author with the
prince Sahak Bagratuni.'*

The third book of the History — The Conclusion of
the History of Our Fatherland — represents a new form
of national identity of the Armenians. Instead of political
nation, God’s covenant came to the fore.'*’ It was the main
result of the conversion of Greater Armenia to Christianity,
a crucial event that, according to the historical tradition,
occurred in 301.

135 The opposite case is formulated by Herodotus: “Of all miseries the
bitterest is this: to know so much and to have control over nothing”
[Herod., IX, 16, 5].

136 On this symmetry, see in detail Beledian, 1992, 132-137. Cf.
Stepanyan, 2014, 157-158.

137 On this and parallel forms of identity and the modes of their inter-
action throughout Armenian history, see in detail Stepanyan, 2014,
160-167.
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However, despite the the Roman (later Byzantine)
Empire, the Church in Armenia was in competition with
absolute royal authority. Its three eminent leaders — Gregory
the Illuminator, Nerses the Great, and Sahak Partev — were a
counterbalance to the three reformers of that age Trdat the
Great, Arshak I, and Pap. In the course of events, the Church
gained influence at the expense of royal power. Conse-
quently, Church ordinances came to replace the positive laws.
The state weakened, and the geopolitical situation worsened.
The two irreconcilable opponents — Sasanian Persia and the
Roman Empire — suddenly came to an agreement regarding
the Armenian question. As it was stated above, this resulted in
the partition of Greater Armenia (387) and the fall of the
Armenian Arsacids (428). The Armenian nobility adopted the
stance of double allegiance.

In this regard a question arises — is it right to say that
the long experience of taming of the wild historical mate-
rial failed in Armenia, and that intellectual efforts did not
change the course of history? At first glance, this idea
seems quite clear. However, for the final solution, we
have to pay attention to the following fact — Khorenatsi
was one of the rare representatives of his generation who
perceived the fall of the Armenian Arsacids as a tragedy.
His renowned Lament is the best evidence of that. In it,
he describes in detail the destruction of nature, society,
and human being and explains it by referring to the end
of the second cosmic aidon — the long duration of univer-
sal history. According to common Christian perceptions, it
started from the Flood and Noah’s salvation and came to
its end with the chaos of the 5th century."*® Most probably,
it implied the second coming of Christ: “From this may
Christ God protect us and all who worship him in truth.
And to him be glory from all creatures. Amen” [Khor.,

138 Mahé, 1993, 91; Stepanyan, 2006, 248-254; Stepanyan, 2009,
181-196.
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III, 68, 44]. This is the final phrase of the Lament and the
whole text of the History."*’

Eschatological expectations were inherent to Early Christianity,
starting from John's Apocalypse. They found a new development
in the Christian intellectual tradition of the North Africa under
the pen of Julius Africanus, Lactantius, Tyconius, and Augustinus.
Most of all, it influenced Arianism, and the impact of the Great
Migration of Germanic Peoples and the Fall of Western Roman
Empire played a decisive role. Parallelly, the idea of aion and
eschatological end was active in Eastern Christianity and espe-
cially in the works of the Cappadocian Fathers of the 4th century
— Basil the Great and Gregory of Nysa.'*

In other words, history moves between two poles of
chaos. Elsewhere, we have shown this to be an old tradition
elaborated by Plato and adopted by Hellenistic and Early
Christian intellectuals.'*! In the case of Khorenatsi, the

139 Intimacy with Christ was recognized as the ultimate point in the
ascetic ascent of an individual (and a religious community) on the road
to divine observation. See Cadenhead, 2018, 147-151.

140 In the early Christian theology, the social and cosmological aspects
of eschatological expectations dominated. Later, the influence of
psychological and historical expectations became quite tangible. See
Grant, 1917, 206-211; Barton, 2011, 582-591. At the beginning of the
4th century, these expectations were rather valid. The situation changed
under Constantine the Great (307—337). Eusebius of Caesarea mitigated
these expectations when declaring “the golden age of Christianity” had
come already. Norderval, 1988, 113—118. In the West, eschatological
expectations were activated again in the 5th century under the ban-
ner of Arianism. Brown, 1989, 122-125. Regarding the Cappadocian
Fathers, see Zukerman, 1991, 481-486.

141 Stepanyan, 2006, 248-254. The idea of the aion was worked out
in Greek intellectual tradition as well. Plato distinguished its two oppo-
site meanings — eternity (being) and time (becoming) [Plato, Tim., 37¢,
5-8a 10]. It gave him the opportunity to discuss cosmic and earthly
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authentic social values of the middle period of Armenian
history are opposed to the antivalues of the edge poles.
Let us note again, that the real values were generated by
the outstanding actors of Armenian history. If not for their
efforts, chaos would have come much earlier.

The historical tradition of the Old Testament recog-
nizes some great innovators who brought men out of cha-
otic situations — Noah, Moses, the Great Prophets. They
fulfilled this mission due to their particular relationship to
God. Men of this class, according to classical theory, were
God’s images with the ability to perceive the essence of
things passing by their bodily features. This was due to the
presence of the divine spark in their souls — the reason that
always seeks for its archetype (uljgpliiunpyy) — the omni-
potent Lord: “[...] on account of our reason, as it is said,
we are Hzle image of God (wywwltp Wunniodny)” [Khor.,
I 1,3]

Khorenatsi traces this quality in himself as well. In the
Introduction to his History, regarding his patron, Prince
Sahak Bagratuni, he states: “[...]  have come to know your
soul before your body” [Ibid.]. According to the antique
and Early Christian experience, this is the main feature of
a spiritual trainee. Consequently, there is reason to suggest
that his numerous eulogies addressed to his patron contain
features of self—estimation as well. In this regard, he also

events on parallel levels. This intention is obvious, particularly in his
Laws [Plato, 903d—e]. Philo of Alexandria tried to combine the antique
and biblical traditions ad hoc [Philo, Fug., 57, 5-10; QE, 2. 20, 13]. Cf.
Keizer, 1999, 206-210.

142 Most probably, Khorenatsi comes from the tradition of the Neopla-
tonist Christianity of the Cappadocian Fathers, on whom the influence
of Plotinus was tangible. We refer to his concept of avtodvOpomog —
the man who endeavored for perfection in God. [Plot., IV, 4, 20; V, 6,
25 etc.]. The next probable source for the author, Philo of Alexandria,
calls him tvéoipo tod Beod — God’s image. [Philo, De amp., 36].
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thinks quite highly of his forthcoming work — the History
of the Armenians: “So having received your request with
pleasure, I shall labor to bring it to completion in order to
leave this as an immortal memorial (juudwh jhywnwly) to
you and your descendants to come” [I, 1, 7].'**

Indeed, the essential purpose of the History was not
only to glorify the prince and his house, but to demonstrate
historical paradigms containing plans for overcoming cha-
otic situations. In this regard, Khorenatsi referred to the
relevant examples from biblical and Armenian history.
And supposedly, the image of the patriarch Moses inspired
him very much, because his main concern also was to lead
his people out of the desert.'**

Of course, this is only a supposition, but its probability
rises when we discuss it in the context of the metaphys-
ical perception of history. It is aimed at the understand-
ing of not only what has happened but also what could
happen. Moses Khorenatsi outlined the Armenian way of
salvation in the textual space and time of his History. He
comprehended divine providence through theology, phi-
losophy, and sciences and formulated it in the general idea
of Armenian history that was understandable for a small
group of intellectuals.

Khorenatsi has worked out the concept of synthetic his-
tory to embrace all ages and genres of Armenian history.
It represents a polyphonic paradigm to reconcile different
approaches of history — epic, rationalistic, allegorical, and
metaphysical.'* In the reverse perspective of Khorenatsi

143 This aspect of Khorenatsi’s auto-reflection requires a special in-
vestigation.

144 Stepanyan, 2016, 52-53. This image is important for understand-
ing the intellectual expectations of the Sth century traceable in the nar-
ratives of all the eminent authors of the époque. It implied a new cul-
tural and spiritual paradigm. Cf. Terian, 1982, 75-84.

145 This layer of Khorenatsi’s historical concept is virtually designed to
be comprehended in the reverse perspective of his advanced reader. 1t
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(and his advanced readers), they make up a common axi-
ological network, which focused all his alter egos. He
believes that only in the case of self—dialogue, is it pos-
sible to juxtapose, compare, and (even) identify events,
social projects, and actors of different ages. He believes
also that only in this light is it possible to work out com-
mon (and pertinent) responses to the challenges of history.

We must keep in mind that for the generation of the
Sth century, the most serious challenge was the chaos that
followed the fall of Arsacid Armenia. It was necessary to
find an outlet from this disaster and lay the foundations
for a new aidon of Armenian history. This depended on the
intensity of the intellectual and practical efforts of that
generation.

Conclusion

Two realities are parallel in the History of Moses
Khorenatsi — social life and the historical narrative.
Despite their differences, they have obvious common fea-
tures, which can help uncover some principal (but hith-
erto underestimated) aspects of Early Medieval Armenian
mentality. Both forms of reality are patterned on the
classical concept of the thing brought to completion by
Aristotle. The departing point of this concept is the idea of
the matter (potentiality) to be processed by the active form
(actuality) in order to reach its fulfillment. In this way, it
goes through metamorphoses and turns into a natural or
artificial thing.

Khorenatsi shows a similar approach in his interpre-
tation of societies. First, they are depicted in the state of
potentiality, being identified with wildness (Juyptiiniphil)
deprived of steady social rules and institutions. Through
a series of regulations, they obtain the natural right and

is as real as his intellectual ability to collaborate with the author. On this
aspect of the problem, see in detail Stepanyan, 2018, 232-233.
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become natural societies based on the clan form of inte-
gration. It represents the first phase of social actuality.
The second phase is connected to the positive right which
gives rise to political institutions and ideology. Khorenatsi
identifies it with civilization and associates its successes
with the creative efforts of eminent reformers. The third
phase arose by virtue of Christianity and was based on
its values and legal ordinances. The role of outstanding
persons was exceptional in this case as well. The author
finds that all these phases of social integration exist in pa-
rallel as well. Consequently, the danger of chaos is
always present in a society. It is possible to overcome it
through creative projects and efforts.

The historical narrative represents a similar path of
development. The primary myths and legends correspond
to the level of the matter and asocial wildness. According
to Khorenatsi, they are bereft of profound meaning.
However, they can obtain that by being processed accor-
ding to antique rhetoric and poetry. This generates histor-
ical epic tales ready to reveal their real content through
rational, symbolic, or allegoric interpretations. They rep-
resent the first phase of the actuality of historical infor-
mation. The positivistic perception of history succeeds in
the form of annals, the authors of which — supervisors of
memory — state the yearly sequence of events. The aim of
their descriptive texts is to demonstrate what happened.
The third phase marks the theoretical (and metaphysical)
aspect of history that looks at the objective of identifying
its causal algorithms. It paves the way to the lesson ofhis-
tory — what could happen. This approach reached its highs
in the synthetic historical paradigm with an intention to
harmonize various aspects of comprehension of the past
and present.

In an essential sense, this was a particular manifesta-
tion of Mashtots’ experience to develop a new paradigm
of Armenian culture. The great reformer saw the solution
of the Armenian problem in the combination of Christian
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universalism with a national idea. This demanded ade-
quate combinations of the different paradigms of national
identity and narratives with common features and features
ad hoc.
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Cosmic Rhythm and Royal Authority

“[...] the regular movements of the heavenly
bodies are the causes of all things that year by
year come forth and are produced out on the
earth.”

Philo of Alexandria, Op., XIV, 41.






Chapter Three

Idea of Cosmic and Social Recurrence
in Armenian Intellectual Tradition

(The Epic Sasna Tsier and Moses Khorenatsi)

Introduction

While interpreting the Lament of Moses Khorenatsi, it
becomes quite obvious that the author’s narrative is based
on the concept of the cosmic circle — great year or aion —
the long temporal duration thought to comprise the crucial
elements (and events) of both cosmos and human com-
monality.' In the western intellectual tradition, this con-
cept was scrutinized by Hesiod, Heraclites, and the Stoics.
Plato developed it in his various treatises, most notably
in his Timaeus and Laws. This philosopher influenced
numerous concepts of the Hellenistic and (even) Christian
ages.” As for the Eastern tradition, the assumption is
traceable in many narratives starting from the Epic of
Gilgamesh to the Old Testament and Zoroastrian texts.’

! On this approach, see in detail Stepanyan, 2006, 248-254.

2 More precisely, the Greek idea of aion reaches back to the epic
tradition (Homer, Hesiod), the early poetry (Simonides, Pindar), and
tragedy (Aeschylus, Sophocles, and Euripides). See in detail, Keizer,
1999, 15-58.

3 The biblical tradition worked out its own term for aion — olam,
explicitly mentioned in Genesis, Exodus, and (particularly) in the books
of the Prophets. See Keizer, 1999, 119-143; Radice, 2009, 124-129.
As for the Zoroastrian tradition, we are going to discuss its great tem-
poral dimensions in the present chapter — from Bundahisn to Frasegird.
See Kreyenbroek, 1993, 303-305.
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The eminent Jewish philosopher and polymath Philo of
Alexandria attempted to reconcile the two intellectual tra-
ditions by translating the Eastern wisdom into the Western
philosophical categories and terms.*

As we have noted, Philo was very popular in Early
Medieval Armenia, and the concept of the cosmic cir-
cle may have been introduced in Armenia through his
writings. The formation of the Christian identity of the
Armenians was in flux at that time, and a group of intel-
lectuals (the generation of St. Mashtots and his disciples)
tried to bridge national values with Christian universa-
lism. This experience was designed to harmonize the main
intellectual traditions in Armenia of the time — biblical,
Hellenistic, and Armenian. The results of this synthesis
were manifested in different areas of intellectual activity
— hagiography, rhetoric and poetry, geography, and cos-
mology.’ It is quite appropriate to discuss Khorenatsi’s
experience of introducing the concept of the aion in the
context of this global metamorphosis.

The conceptualization of this problem has determined
the essence and structure of our investigation. It is designed
to trace the concept of aion in three intellectual fields —
philosophy (Plato), philosophical theology (Philo), and
history (Khorenatsi). It obtains new colors and nuances
in each field while preserving its main characteristics.
The first two areas have been elucidated quite sufficiently
in modern studies.® We plan to address their principal
results to complete our main concern — tracing the concept

4 On the problem of Philo’s synthesis of Classical, Hellenistic, and
biblical traditions, see Runia, 1986, 117-119; Schenck, 2005, 49-72.

5 On the modern interpretation of the problems of the intellectual
grasp of the Hellenizing School in Armenia, see in detail Terian, 1982,
175-186; Muradyan, 2014, 321-348.

% On the problem of cosmic eternity and time in Classical Greek phi-
losophy, see Whittaker, 1968, 131-144; Keizer, 1999, 59-81; Mohr,
1982, 41-48.
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under consideration in the History of the Armenians by
Khorenatsi.

1. Western intellectual tradition. Plato

Plato evolved the problem of cosmic aions from a
holistic point of view, combining the data of physics, eth-
ics, and logic.” According to him, the cosmos was com-
piled by the great Demiurge after his own image and like-
ness. For this purpose, he used the primordial elements
while establishing balance among them: “The builder
built it (cosmos) from all the fire, water, air and earth there
was, and left no part or power of any of them out” [Plato,
Tim., 32d]. At first, the cosmos existed only inintelligible
forms and was under the Demiurge’s direct guidance.® It
was inhabited by perfect spiritual creatures. Afterwards,
he abandoned “[...] the steering—oars and retired to his
observation—post, and all the gods followed him” [Plato,
Leg., 272¢]. It gave rise to a cosmic turmoil that caused
the destruction of all living things. At last, cosmos “[...]
set itself things within it and itself, because it remembered
(so far as it could) the teaching of its craftsman and father”
[Plato, Leg., 273b].°

This new universe differed from the previous one. By
the Will of the Cosmic Craftsman, it got rid of the casual
and random bodily element. He: ““[...] gave priority and
seniority to the Soul [...] to be the body’s mistress and
rule over it as her subject” [Plato, Tim., 34¢]." The cos-

7 As highlighted above, this assumption was inherent to Greek
thought. See Trompf, 1979, 62—66.

8 Verlinsky, 2009, 223-225. Tt is also believed that Plato was directly
influenced by Empedocles’ theory of cosmic cycles consisting of long
periods of increasing Love and increasing Strife. Their extreme opposi-
tion caused the End of the Cycle. See O’Brian, 1969, 55-62.

° Verlinsky, 2009, 229.

10 Tn other words, the Cosmos came back to its initial condition based
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mic Soul engendered all the creatures starting from stars
and planets to plants and human beings.!' However, this
cosmic balance is not everlasting; it gets worn out peri-
odically as a result of the predominance of one of the ele-
ments. More frequently, it is thought to be connected with
the growth of fire or water: “[...] when heat or cold or
anything else that possesses powers surrounds a compo-
site body from outside and attacks it, it destroys that body
prematurely, brings disease and old age upon it and causes
it to waste away” [Plato, Tim., 33a]. In the first case, it
causes a universal fire, in the second case a deluge.'”

All these considerations give the philosopher reason to
assert that the universe exists from one chaos to another.
But the stages of its existence do not only depend upon the
play of the primary elements. It has profound social and
moral causes as well."® To prove this theory, Plato relates
an intellectual myth about one of the cosmic aions."

The former cosmos perished as a result of the deluge,
and water covered all the levels of the Earth. Mankind had
been swept away; only small groups of men found refuge
on the tops of mountains. They made up the first stage

on the balance of Mind (God), Soul, and Body. Hackforth, 1959, 17—
22; Mohr, 1982, 43.

1 It must be remembered that the macrocosm (human being) also con-
sisted of the same fundamental components. Cf. Blyth, 1997,196-199.
12 Undoubtedly, the philosopher proceeds from the theory of the four
primary elements, the balance of which was thought of as the base har-
mony of Cosmos. He speaks about the destruction of that under the
predominance of either fire (heat) or water (cold). Cf. van der Sluijs,
2006, 60-62.

13 van der Sluijs, 2006, 64-65; R. Tarnas discussed the concept from
the point of view of modern astrological archetypes. See Tarnas, 2000,
357-358.

14 Modern scholarship defines this aspect of interpretation as anthro-
pological (political, cultural) cosmology. See McEvilley, 2001, 73-77;
Gumerman, Warburton, 2005, 15-21.
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of civilization. These hill shepherds bred flocks of cattle
since they had lost all the crafts, skills, and technology of
the previous cycle. Nonetheless, they had a good supply of
milk, meat, and clothes: “Now the community, in which
neither wealth nor poverty exists, will generally produce
the finest characters because tendencies to violence and
crime and feelings of jealousy and envy do not arise”
[Plato, Leg., 679b—c]. They live in family groups or com-
munities led by patriarchs and feel no need for legislation.
The ancestral laws are their only guidance. According to
the philosopher, it is the most justifiable of all forms of
kingship [Plato, Leg., 679d]."

The second stage was connected with the lowering of
water. As a result, the foot-hills become inhabitable, and
agriculture became the basic occupation of men. Accor-
dingly, some old technologies were restored or invented
again. Small communities entered into large units. Their
representatives, working as lawgivers, set up common
laws and “[...] create out a sort of aristocracy, or perhaps
kingship” [Plato, Leg., 681d]."°

The third stage began when men descend from the
hills to the plains and build their cities “[...] on hills of
moderate height near several rivers” [Plato, Leg., 682b].
These inland societies continued living under monarchy
but the conditions had essentially been changed. Citizens

15 The epic and philosophical tradition of Greeks frequently com-
pared this condition with the Golden Age of Cronus. It was believed
that under his rule all creations lived in happiness [Hesiod, Theog.,
154-166; Plato, Crat., 420b]. See Dillon, 1992, 21-36.

16 Presumably, each of them was estimated as a kingly man (4vip
Bactikdg). Under this term, the authors of the Classical age meant first
their moral qualities based on virtue and altruism. This understanding
was effective after tyranny; high standards were sought in admiring oth-
ers (Herodotus, Xenophon) and remote kings (Aeschylus, Thucydides,
Plato) Cf. Price, 1997, 371-373; Mitchell, 2015, 188—191; Mitchell,
2019, 453-464.
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were accustomed to a life based on various technologies
and money. Moreover, they lost the memory of the former
catastrophe and took to ships. Plato finds these changes
in Troy and the Achaean cities. Their social structure
and political regimes faced serious corruption over time.
The younger generation revolted, giving rise to murder,
massacre, and expulsion for the sake of its material inte-
rests [Plato, Leg., 682¢]. In other words, inland societies
became subject to corruption.'’

Further discussion shows that Plato links this with the
disturbance of social balance when bodily pleasure, mate-
rial goods, and wealth were valued more than self—con-
trol, temperance (Qpoveoig kol cw@pocovvn), and other
spiritual values [Plato, Leg., 697b]. In Greece, this opened
the way for the Dorian tribes who invaded from the north-
ern regions, conquered the Achaean centers and tried to
restore the lost stability. However, this was an impossi-
ble task, and their new states declined again in the face of
corruption.'®

According to Plato, the Persians were the most typi-
cal example of inland societal corruption. Their state was
founded by Cyrus, who made efforts to combine liberty
and subjugation: “[...] after gaining their freedom they (the
Persians) became the masters of a great number of other
people. As a rule, they granted a degree of liberty to their
subjects and put them on the same footing as themselves”
[Plato, Leg., 694b]. However, this ideal start did not last.
It broke down under the king’s successors, and even the
effective reforms of Darius I could not stop the process of
decay. Plato traces the cause of that in the fact that they
were educated in a womanish manner and had no ideas

17 According to the mentality of the Classical Age, this indicated
the state of tyranny. The tyrants were depicted in a negative light. Cf.
Boesche, 1996, 32-36.

18 This gave rise to the Dark Age of Greek history. Cf. Pomeroy,
Donlan, Burstein, Roberts, 2004, 36-60.
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about justice.'” Under them, corruption increased year by
year: “[...] they were too strict in depriving the people of
liberty and too energetic in introducing authoritarian go-
vernment, so that they destroyed all friendship and
community in the state” [Plato, Leg., 697]. The decline of
Achaemenid Empire was irreversible.

In Plato’s mind, amongst inland dwellers, only the
Spartans (following the Cretans) were successful in escap-
ing corruption. They established a unique constitution
aimed at the balance of the basic components of prosper-
ous societies — property, social ranks, and authority [Plato,
Leg., 691d — 692c]. It was particularly motivated by the
fact that: “[...] rich man, poor man, commoner and king
are held in honor to the same degree and are educated
in the same way, without privilege” [Plato, Leg., 695b].
Using this as a basis, they reached the very rare balance
of monarchy and liberty.” However, Spartan stability had
a conservative character and was not inclined to reforms,
making their social life vulnerable.

The fourth stage is represented by coastal city—com-
munities. According to Plato’s concept: “[Sea] fills the
land with wholesaling and retailing, breeds shifty and
deceitful habits in man’s soul, and makes the citizens dis-
trustful and hostile, not only among themselves, but also in
their dealings with the world outside” [Plato, Leg., 705a].
In time, it becomes obvious that such a state has “[...] sur-
rendered itself to the limitless acquisition of wealth and
overstepped the boundaries of the necessity” [Plato, Rep.,

19 The author speaks about the magi, who occupied high social posi-
tions and (in particular) were the teachers of the kingly art (ta
Bacthkn). Cf. Horky, 2009, 69-73. Scholars believe that Herodotus’
Constitutional Debate (Herod., 1II, §0-82) is the expression of this
evolution. Cf. Linderborg, 2019, 5-7.

20 Plato proceeds from a basic concept of ancient political philosophy,
seeing in law (vopog) the balance between violence and justice (Bio. koi
Swn). See Agamben, 1998, 24-29.
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373e]. Limitlessness engenders tyranny, the worst formof
government.”!

According to the philosopher, the most eminent exam-
ple of the sea communities was Athens with its demo-
cratic regime: “There are two mother—constitutions, so to
speak, which you could fairly say have given birth to all
of the others. Monarchy is the proper name for the first
and democracy for the second. The former has been taken
to the extreme by the Persians, the latter by my country
[Athens] [Plato, Leg., 693d]”.?* Compared to other forms
of social integrity, the sea—communities are corrupted
rather easily because the extreme liberty is the worst con-
dition for social justice and peace.? It is appropriate for
everyday life based on various pleasures and affections.

Plato traces isomorphism between the human being
and his social commonality. Both of them have atripartite
structure consisting of somatic, affective, and reasoning
elements.”* We have touched upon this problem before
while highlighting that the dominance of pleasure gives
evidence that reason has already lost its control over the
given society. Under this influence, people degrade into a
mob, and society shifts from democracy toochlocracy.”

2l In his other treatise, Statesman, Plato recognizes only two oppo-
site époques of Cronos and of Zeus when highlighting the differences
between the golden and human histories. See Horn, 2012, 405-413.

22 Certainly, this is an echo of the same Constitutional Debate descri-
bed by Herodotus. See Linderborg, 2018, 125-139. Plato emphasizes
the role of the temperance in preserving of the balance between the two
extremes. Domarski, 2003, 11-12.

23 Scholars trace this theory from Hesiod’s mythical tale about the
regress of mankind from the Golden age to the Iron age. Cf. Dom-
browski, 1981, 142.

24 This is credited to be one of the fundamental ontological concepts
of Plato. Cf. Ferrari, 2005, 59-64.

25 This common shift of society is believed to give rise to the theory of
Aristotle of the decline of the correct political forms (6pOai moliteion) —
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However, the situation is salvageable with good edu-
cation. Following Socrates, Plato states: “[...] all human
actions are motivated by a set of three needs and desires.
Give a man a correct education, and these instincts will
lead him to virtue, but educate him badly and he’ll end
up at the other extreme” [Plato, Leg., 682¢].”° Educated
men obtain abilities to overcome social disasters by means
of innovations: “If it isn’t pressures of war that overturn
a constitution and rewrite the laws, it is the distress of
grinding poverty; and disease too forces us to make a great
many innovations, when plagues beset us for years on end
and bad weather is frequent and prolonged [...]” [Plato,
Leg., 709a].”’” Plato believes in the capacity of innova-
tions to influence the course of history and outlines the
conditional (should be) perspective of the recent period of
Greek history. Criticizing extreme democracy, he states:
“But if anyone had seen all this then, and had been able to
curtail the various offices and produce a single authority
out of three, he would have saved all the splendid projects
of that age from destruction, and neither the Persians, nor
anyone else would ever have sent a fleet to attack Greece,
contemptuously supposing that we were a people who
counted for very little” [Plato, Leg., 692¢].?*

kingship, aristocracy, and polity, to their anti—forms (tyranny, oligarchy,
and democracy). In other words, Aristotle does not consider democracy
a correct political regime. [Aristot., Polit., III, 7, 1289a, 38]. Polybius
applied this understanding to general world history. [Polyb., VI,2-11].
Cf. Walbank, 1943, 73-89; Mulgan, 1977, 60-77.

26 McCabe, 1997, 94-117.

7 In an essential sense, the isomorphism is traceable between the nar-
ratives, citizens, and ideal city structures molded in accordance with the
harmony of the three basic functions of the soul. Saxonhouse, 1991,
134-135.

28 As noted above, Plato links the possibility of improving history
with temperance (co@poctvn) — one of the fundamental virtues oftrue
citizens. See Bury, 1951, 86-93; North, 1966, 195-196.
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Although very important, the innovations are however
unable to stop the decline of society in absolute sense, for it is
a part of the visible cosmos and subject to periodic catastro-
phes. In other words, total social corruption is inevitable,
and it indicates the cyclic growth of universal chaos con-
nected with the movement of the cosmos in opposite direc-
tions: “[...] there occur at that time cases of destruction of
other living creatures on a very large scale, and humankind
itself survives only in small numbers” [Plato, Polit., 270d].*’
This is the end of one cosmic age and the starting point of
another. In this way, according to Plato, the Demiurge saves
his creatures from evil and gives a chance for the rebirth of
the virtuosity of mankind. In other words, the catastrophes
are used by the Demiurge to improve the world.*

2. Eastern intellectual tradition

a. Philo of Alexandria

We decided to discuss this tradition for the first time
within the scope of the intellectual system of Philo of
Alexandria who adopted the data of western philosophical
thought to interpret the biblical subjects and wisdom.*!
For the present investigation, his treatises On the Creation,
On Abraham, and On the Life of Moses are thought of spe-
cial interest.

29 Cf. Price, 1997, 371-373.

30 Plato’s theory of cosmic catastrophes has been discussed above.
Now, its connection with Natural Law gains importance. See Price,
1997, 381-384; cf. Gill, 1979, 152-154.

31 Modern scholars pursue a very old and essential connection
between the Eastern and Western traditions concerning the problem of
cosmic cycles. In this respect, they see a particular importance in the
text of Hurrian epic Song of Ullikummi, preserved in Hittite translation.
Like Hesiod, it tells about the sequence of the four generations of gods
and their cosmic entourages. See Giiterbock, 1951, 138-140.

32 On this problem, see Sterling, 1993, 97-99; Runia, 2009, 133-144.
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In his interpretation of Genesis, Philo also tells about
the catastrophes in the world history while stating the fol-
lowing: “[...] there are ten thousand other matters also
introduced which refer to peace and war, or fertility and
barrenness, or hunger and plenty, or to the terrible destruc-
tions which have taken place on the earth by the agency of
fire and water” [Philo, Abr., I, 1].** Two kinds of catastro-
phes are distinguishable in the text of the author — global
and local. The first is exemplified by Deluge, the second
by the destruction of Sodom and Gomorrah. In both cases,
the catastrophes are said to be caused by physical, social,
and moral corruption.®*

Proceeding from Platonic concepts, Philo traces appar-
ent parallels between the universe and the social integrity
of men: “God, being minded to unite in intimate and lov-
ing fellowship the beginning and end of his created things,
made heaven the beginning and man the end, the one the
most perfect of imperishable objects of sense, the other the
noblest of things earthborn and perishable, being, in very
truth, a miniature heaven (Bpaydv odpavdv)” [Philo, Op.,
XXVII, 82].* Later, the author describes the “heaven—
earth” relationship more precisely: “[...] in accordance
with a certain natural sympathy, the things of earth depend
on the things of heaven [...]” [Philo, Op., XL, 117].%

33 As noted above, before Plato, this concept was elaborated in detail
by Heraclites and the Stoics. See Runia, 1986, 456458, 480—484;
White, 2003, 128-130.

3 On the parallels between the Greek and biblical comprehensions
of cosmology and periodic catastrophes, see Calabi, 2007, 7-16; cf.
Runia, 1986, 80-84.

35 Like Plato, Philo assumes this due to the renowned concept of the
isomorphism of the human being and the cosmos. See Runia, 1986,
458-460; Reydams—Schils, 2008, 169-196; cf. 181-182.

36 In this all-incising sympathy, Logos plays the role of divine medi-
ator between the heaven and earth. See in detail, Winston, 2010, 241—
244.
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According to Philo, such an ideal situation is apparent
under the guidance of Moses. Through his laws, the bib-
lical patriarch established a sui generis balance between
Jewish society and Natural Law — the right order and hier-
archy of the universe. The Mosaic laws were introduced:
“[...] under the idea that the law corresponds to the world
and world to the law, being, by so doing, a citizen of the
world, arranges his actions with reference to the intention
of nature, in harmony with which the whole universal
world is regulated” [Philo, Op., I, 3].>” In other words,
contrary to the laws of other societies, Mosaic laws were
not conventional, and cosmic perspective provided them
with the potency to remain forever “[...] firm and lasting
from the day on which they were first promulgated to the
present one, and there may well be a hope that they will
remain to all future time, as being immortal one, as long
as the sun and the moon, and whole heaven and the whole
world shall endure” [Philo, Mos., III, 14]. This concerns:
“[...] not only the Jews, but also almost other nations, and
especially those who make the greatest account of virtue,
have dedicated themselves to embrace and honor them”
[Philo, Mos., I, 4, 17].%*

Moses represents the ruler’s ideal to be emulated by
all righteous kings: “It becomes a king to command what
ought to be done, and prohibition of what ought not to
be done, belongs especially to the law, so that the king
is at once a living law (vopog Euyvyog), and the law is a
just king” [Philo, Mos., II, 1, 4].* Through the Mosaic

37 About the interpretation of this fragment on the background of
Philo’s ontology and legal theory, see Najman 1999, 57-65.

38 On Philo’s theory of Natural Law, see Horsley, 1978, 37-40.

3 The concept of the /iving law was very popular in Hellenistic politi-
cal philosophy. On the principal role of kings in harmonizing Hellenistic
society through God’s guidance, see Goodenough, 1928, 63—65; Gruen,
1996, 116-120. On the Philo’s experience, see Runia, 1988, 53-56;
Oertelt, 2015, 37-56. See also the Chapter 4.
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laws, the kings receive the divine mandate of authority.*’
According to Philo, this is the principal guarantee for
social peace and prosperity.

The opposite pole is connected with social corruption
that begins with the decline of morality and justice.*' This
situation usually goes with thorough abundance and luxury.
The most obvious example is Sodom, the country of fertile
soil, well-watered, with an abundance of every kind of fruit.
However, at the same time, it is “[...] full of innumerable
iniquities, and especially of gluttony and debauchery, and all
the great and numerous pleasures of other kinds which have
been built up by men as a fortress” [Philo, Abr., XX VI, 133].
In a word, men live under somatic and affective impulses,
forgetting about high values and ideals. This causes disorder
and anarchy, egoism, and strife paving the way for tyranny
in its various forms. The tyrant “[...] by his own nature is
hostile, is, in the case of cities, a man, but in the case of body
and soul, and all transactions having reference to either, he
is a mind resembling the true beasts, besieging the govern-
ments and authority” [Philo, Agr., XI,46].*

Over time the tyrannical desire envelopes both indi-
viduals and societies, being aimed at “[...] the excessive
indulgence of the body, and some superfluity of external
things” [Philo, Post., XXXIV, 117].* This is against the

40 In terms of spirituality, they incorporate the virtues of the heavenly
man who is close to God in his thoughts and behavior. See Wedderburn,
1973, 304-313.

41 Social corruption begins from the corruption of the private souls.
It is a private manifestation of the renowned principle of anthropomor-
phism. See Zeller, 1995, 21-23.

42 On the social and moral aspects of tyranny in Hellenistic political
theory and Philo of Alexandria, see Hart, 1904, 118—119; Goodenough,
1928, 57-59; Runia, 2000, 368-369.

43 Scholars think that the biblical Ten Commandments interpreted
in Hellenistic terms were in the reverse perspective of Philo. See

Svebakken, 2012, 71-78.
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will of the omnipotent God since: “[...] a father is anx-
1ous for the life of his children, and a workman aims at the
duration of his works, and employs every device imagin-
able to ward off everything that is pernicious or injurious,
and is desirous by every means in his power to provide
everything which is useful or profitable for them” [Philo,
Op., 11, 10].*

There are two ways to prevent this destruction. One
of them demands the restoration of social and moral har-
mony by the means of education.*” Through the observ-
able motion of stars, God gives signs to men: “[...] what is
about to happen, the productiveness or unproductiveness
of the crops, the birth or loss of their cattle, fine weather or
cloudy weather, calm and violent storms of winds, floods in
the rivers or droughts, a tranquil state of the sea and heavy
waves [...]” [Philo, Op., XIX, 58]. The role of the elite is
to understand and interpret these signs. For this purpose,
the elite must possess, on the one hand, wisdom: “[...]the
knowledge of all divine things and of the respective causes
of them” [Philo, Congr., XIV, 79]. On the other hand, it
must possess philosophy which is the path of reason and
life in accordance with nature [Philo, Migr., XXIII, 128].
Divine and human values engender the four basic moral
virtues, the guiding principles of both righteous men and
societies: wisdom, self-control, courage, and justice.*

The other way is instrumental when decay reaches
its apex. God’s intervention becomes inevitable to save
mankind or part of it. He acts through heaven and earth:

4 See Hart, 1904, 95-97; Runia, 1988, 57-63.

4 Education has the goal of supporting the adept in his ascension to
God. Philo sees the best form of it in the combination of Greek wis-
dom (encyclia) and Jewish spiritual experience (hokhmah yewanit).
Mendelson, 1982, 68-69; Cf. Koskenniemi, 2014, 107-121;
Koskenniemi, 2019, 17-19.

4 Philo also names these virtues the royal road since they were
believed to lead to God. See Hart, 1904, 93; Sterling, 2014, 153—154.
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“[...] both earth and heaven, which are the first princi-
ples of the universe, bore their share in the punishment
of these wicked men, for they had rooted their wicked-
ness in the earth, and extended it up to the sky, raising it
to that vast height” [Philo, Abr., II, 50]. The first visible
result of that, according to the author, is the breach of the
regular sequence of the seasons: “[...] unusual changes
in the seasons of the year when either summer is cold
like winter, or winter warm, or when spring assumes the
temperature of autumn or autumn that of spring” [Philo,
Op., XIX, 58].Y

This passage should be considered in contrast to the
first generation of men who, by the words of Plato, lived
under god’s guidance, while having no political consti-
tution: “[...] they had an abundance of fruits from trees
and other plants, which grew not through cultivation but
because the earth sent them up of its accord [...] for the
blend of the seasons was without painful extremes” [Plato,
Polit., 272a]. As for the social corruption, it is, on the con-
trary, compared with natural disasters: “[...] when plagues
beset us for years on end and bad weather is frequent and
prolonged” [Plato, Leg., 709a].

As it has been noted above, these changes entail flood
and fire, war and social strife, which are thought to be:
“[...] divinely sent attacks because of their (men’s) new
and strange practices or wrongs and all the impieties they
used to commit through their great efforts to demolish
the Law of Nature (vopog tijg oucéwmg)” [Philo, Spec.,
II, 170]. God’s punishment takes the shape of scarcity of
crops and fruits, bodily diseases and wars, destruction of

47 More precisely, God acts through the cosmic Logos which in its
turn acts through heaven and earth. Mclver, 1988, 268-274. On the
cosmos and its repeated rhythms as an open book for advanced men to
comprehend God’s global mind and will, see Runia, 1986, 458—460.
On the influence of this viewpoint on the Khorenatsi’s Lament, see
Stepanyan, 2006, 250-251; Stepanyan, 2009, 184—185.
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cities, and enslavement of citizens.”® They are used by
God to improve men, cities, countries, and nations who:
“[...] shall see no one left of those who destroyed their
grandeur and beauty, but shall behold the market—places
all free from their tumults, and wars, and acts of iniquity,
and full of tranquility, and peace, and justice” [Philo, De
praem., XXVII, 157]. In short, the Creator’s plan is to give
a new start to his creations, saving their achievements and
destroying failure and corruption. This emphasizes the
significance of the catastrophes in both local and global
senses.”

b. Early Christian intellectuals

Philo exercised an undeniable influence on early
Christian thought. Scholars trace his ideas especially in the
Gospels of John, Mark, Mathew, and the Letters of Paul.*
The essential discussion of the problem demonstrates the
concept of cosmic catastrophes worked out by the early
Christian intellectuals in accordance with the doctrine of
the New Testament.

In this regard, a well-known passage of the Gospel of
Mark is frequently cited. Concerning the destruction of the
old world order for the forthcoming Christian era, it states
the following: “[...] the sun will be darkened, and the
moon will not give its light, the stars will fall from the sky,
and the heavenly bodies will be shaken” [Mk, 13: 24-26;
cf. Mt, 24: 29; Lk., 21: 25-27]. Other texts of the New

“ The adequate reward of the Lord is considered the essential
principle of cosmic and social balance. See Carson, 1981, 150 158;
Mendelson, 1997, 107-110; Calabi, 2007, 113-117.

4 In other words, Philo entirely shares the concept of the Stoics and
Plato about God’s intention to lead the world to perfection. See Runia,
1986, 480-484; Long, 2008, 127-130.

30" On the problem of Philo’s influence on the New Testament and
its numerous interpretations, see in detail Morgan, 1998, 114-128;
Bekken, 2014, 226-237.
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Testament repeat the fragment with more or less exactness
[Heb., 1: 10-12; Pet., 3: 5-13; Rev., 20: 11, 21, 1 etc.].”!

Scholars believe that these texts are based on the stereo-
types worked out in prophetic texts of the Old Testament.>
And first of all, they exemplify the oracle of Isaiah on the
destruction of Babylon: “See, the day of Lord is coming
[...]. The stars of heaven and their constellations will not
show their light. The rising sun will be darkened and moon
will not give its light, I will punish the world for its evil”
[Is., 13: 9—11].

This and similar texts contain retrospective references
on the global and local destructions of the world order.
Global destruction happened by the will of the Lord who
saw the wickedness of men and decided: “I will wipe man-
kind, whom I have created, from the face of the earth —men
and animals, and creatures that move along the ground,
and birds of the air — for | am grieved that I have made
them” [Ge., 6: 7].> However, He caused the Great Flood
not only for punishing and eliminating the old sinful world
but also to give it a new start through Noah and his descen-
dants.>* As for local destruction, Sodom and Gomorrah
demonstrate a relevant example of that: “Then the Lord
rained down burning sulfur on Sodom and Gomorrah —
from the Lord out of the heaven. Thus, he overthrew those
cities and the entire plain, including all those living in

51 On the problem of global catastrophe in the New Testament and its
interpretations, see Adams, 2007, 5-7.

52 The language clichés are considered a repository for composing
an essential unity from the great diversity of biblical texts. Cf. Caird,
1980, 253-254.

33 Paradoxically, destruction narratives make up an important feature
of the prophetic style of thinking aimed at the overcoming of destruc-
tion (historical or imagined). Cf. Wilson, 1998, 115-118.

3% They had to form the People of God. On this new interpretation of
the old concept, see Wright, 1992, 299-300. However, this assumption
is present in Plato. See Vidal-Naquet, 1978, 132-141.
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the cities — and also the vegetation in the land” [Ge., 19:
24-25]. Only the righteous Lot and his daughters escaped.

Both forms of destruction, let it be noted again, are instrumental
for the Lord in improving the world order and mankind. At the
same time, they make up the two aspects of the bifocal vision of
the prophetic narrative: “With their near sight, they (the prophets)
foresaw an imminent historical event. With their long sight, they
saw the final end. They imposed one image on the other to produce
a synthetic picture”>® In other words, the eternal and historical
dimensions of time are interwoven. Due to that, dualistic cosmol-
ogy is excluded because God is eternal, whereas his creations (the
heaven and earth) undergo corruption and death: “Like clothing
you will change them and they will be discarded. But youremain
the same, and your years will never end” [Ps., 102: 26-27]. This

makes up the essence of creational monotheism.>®

However, before striking the world, the Lord had taken
steps to improve the extreme situation of decay and wick-
edness: “See, [ will send you the prophet Elijah before that
great and dreadful day of the Lord comes. He will turnthe
hearts of the fathers to their children and the hearts of the
children to their fathers; or else I will come and strike the
land with a curse” [Mal., 4: 5-6].

The same idea is apparent in the expectations of
Jesus’ time: “Elijah comes and will restore all things”
[Mt., 17: 11]. Righteous men will be the witnesses of the
birth of the new heaven and earth: “They will see the Son
of Man coming on the clouds of the sky, with power and
great glory. And he will send his angels with a loud
trumpet call, and they will gather his elect from the four
winds, from one end of the heavens to the other” [Mt.,
24:30-31]."7 The Lord is beneficent to men: “For we are

35 See Caird, 1980, 254; cf. Wright, 2001, 184—185.
¢ Wright, 1999,9-14.
57 Wright, 1999,19-21.



Chapter Three. Idea of Cosmic and Social Recurrence 103

God’s workmanship, created in Christ Jesus to do good
works, which He prepared in advance for us to do” [Paul,
Ephes., 2: 10]. The heavenly Jerusalem must be the real
manifestation of the world’s improvement and salvation:
“[...] the Jerusalem that is above, is free, and she is our
mother” [Paul, Galat., 4: 26].%®

The apogee of the world’s recurrence is believed to be
Doom’s Day. This concept, adopted from the Zoroastrian
eschatology, is designed to define the beginning of the
new great cosmic Age.”” The Lord is the only Lawgiver
and Judge: “He will sit and judge all the nations on every
side” [Joel, 3: 12], “He will judge the world in righteous-
ness” [Ps., 9: 8], “He will judge the living and the dead”
[2 Ti., 4: 1].

The biblical experience has been interpreted in various
ways by Christian intellectuals. Scholars highlight the role
of Origen of Alexandria.®” Eusebius of Caesarea is consid-
ered his close adherent who, in his turn, greatly influenced
the eminent Cappadocian fathers — Basil the Great and
Gregory the Theologian — who are distinguished for their
holistic assumption of the cosmic Age.®’ They exerted an
undeniable influence on the Armenian Christian tradition
as well. According to it, the cosmic Age is marked with the
common cyclic movement from the first Day of Creation

38 The early biblical intellectuals elaborated the concept of heavenly
Jerusalem to be embodied in the earthly Jerusalem by the collaboration
of the Lord and his pious believers. See Frankfurter, 1996, 129-131.
3 On the Zoroastrian eschatological purification in the days of Fra-
Segird, see Dhalla, 1938, 108—113; Zaehner, 1961, 315-321; Boyce,
1979, 27. On the Influence of this concept on Christian eschatology, see
Barr, 1985, 226-235; Shaked, 1998, 567-569.

60 See Tsamalikos, 2006, 292—-295.

1 This assumption was in harmonic connection with the worldview
system of the Cappadocian fathers and gave it its stylistic peculiarity.
See Otis, 1958, 98—104.



104 Section 2. Cosmic Rhythm and Royal Authority

to the last Day of Judgment [Basil, Hex., 2, 8, 35].%% It
demonstrates the common origin, rhythm, and purpose
of the cosmos, uniting all the heavenly and earthly, social
and biological, astronomical and mineral aspects of life.%*
Two existential transfigurations are noteworthy in the cos-
mic movement displayed in the two covenants of the Old
and New Testaments — Mosaic and Christian. They com-
plement each other when uniting history and cosmos in a
single general development [Gr. Naz., Quint. Theol., Ser.,
25, 136].%

Nevertheless, the Cappadocian intellectuals have over-
looked two principal problems of cosmology, while mak-
ing (sometimes polar) interpretations: a. whether the Lord
will bring back the world to its exact departing point or
will he restore it on a new physical, social, and moral ba-
sis?, b. who will enjoy the Lord’s mercy — the righteous
men only, or the wicked men also to repent and have a
chance of release from evil and sin?%

3. The aion perception in the epic Sasna Tsier

It seems more relevant to begin the illustration of the
Armenian aspect from the epic Sasna Tsrer (Daredevils

92 Between these poles is the historical duration of the universe and
mankind, the central event of which is considered to be Christ’s cruci-
fixion and resurrection. See Baghos, 2010, 88-91.

93 This concept of Basil reached back to the early natural philoso-
phy of the Greeks, the best manifestation of which is the global system
of Heraclites and the Stoics. Emanation of the cosmic potency (Light,
Fire, Logos, Pneuma) is credited to be the effective form of connection
of all layers of cosmos. See Castache, 2010, 27-29.

% Scholars think that this continuity was established on the founda-
tion of the Classical and Hellenistic nature—philosophical tradition. Cf.
Baghos, 2010, 85-86; Chadwick, 1996, 122—-123.

65 Cf. Otis, 1958, 112—113. To resolve the last contradiction, Christian
theology (during centuries) worked out the theory of Purgatory.
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of Sassoun). As a heroic epic tale, it was composed in the
Middle Ages — in the period of the Arab domination of
Armenia, 7th — 9th centuries.® However, it contains many
details and narrative blocks dating back to remote anti-
quity. We suppose even motifs of the Proto Indo—European
age may be present in it.*’

The observations of the narrative system of the Epic
demonstrate that it represents a cyclic movement, the
beginning and ending points of which are marked with
chaotic situations. In the first case, it is the Salt Sea, inthe
final case, the barren earth unable to bear the weight of
heroes.®® In other words, the rhythm firom chaos to chaos
is dominant in Sasna Tsrer.

The initial chaos is depicted on the occasion of the
marriage of the young Armenian princess Tsovinar to the
Caliph of Baghdad. Before the wedding, she visits the
lovely places of her homeland. After long wandering, she
comes to the Salt Sea, tired and thirsty. This is the real
beginning of the narrative. By God’s order, a milk fountain
bursts out from a sea rock. The princess enters the sea,
comes up to the fountain and drinks two handfuls of water.
She conceives and later gives birth to the first generation
of Sassoun heroes (saviors) — Sanasar and Baghdasar.

This subject shows obvious parallels with the Zoroastrian tra-
dition, according to which the corrupted world will be saved by
three saviors of the seed of Zoroaster preserved in Kayansah
Lake: “As regards these three sons of Zartosht such as Ushedar,

% See DS (Surmelian), 1964.

%7 More precisely, the problem is to be interpreted in the context of
the Near Eastern intellectual experience as well. It is believed that the
Armenian experience can be interpreted and explained only in this case.
On this aspect, see Petrosyan, 2002, 5-48.

%8 Essentially, it is about the two basic elements of the universe —
water and earth — which have lost their vital qualities, indicating global
destruction. See Stepanyan, 1991, 52.
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Ushedarmah, and Soshyant, one says, “Before Zartosht wedded,
they had consigned the seed of Zartosht for preservation, in the
sea Kayansah, to the glory of the waters, that is to the Yazad
Anahit.” [...] It will so happen that a virgin will go to the water
of Kayansah in order to wash her head; the seed will mingle
with her body, and she will be pregnant. They will one—by—one
be born thus in their own cycle” [Zend Avesta, Bundahishn,
XXXIII, 36-38; cf. Yasht, XIX, 92; Yasna, XLVIII, 11-12].%°
Apparently, the Zoroastrian texts are about FraSegird, the
period of world’s spiritual history when righteous believers
would be judged by Ahura Mazda and obtain their spiritual
body (Pahlavi, tan i pasen).”

As for the last form of chaos, according to the Epic, it
comes into being in the days of Meher the Junior, the last
epic hero. As a result of social corruption, cosmic decay
starts when the earth, losing its strength crumbles under
the last hero. The hero and his horse sink in it deeper and
deeper. He does not know what he shall do to escape the
disaster. Despaired, he turns to his dead parents, David and
Khandut, who advise him from the underworld:

“Safe in Raven’s Rock. Go to Raven’s Rock,
That’s the door to knock. Wait till Judgment Day,
The end of this world.

1t will be destroyed, and a new world will be built

To support the feet of your horse.”!

% See TSSZ (Boyce), 1984, 90-91.

70 On these expectations see de Yong, 1997, 327-330; Hartz, 1999,
97-99.

I DS (Surmelian), 1964, 245. This fragment of the Epic attests that
the layer under consideration also reflected eschatological expecta-
tions. Moreover, it mingled Zoroastrian and Christian eschatological
concepts, bridging the spiritual way of the Armenians from one reli-
gious system to the other.
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Between the two poles of chaos, the epic narrative
develops in strict accordance with a sociological percep-
tion that shows undeniable parallels with that of Plato. We
imply that the aforementioned concept of social decay
from mountain summits to valleys. Indeed, the Armenian
Epic also represents three forms of social integrity.”

The first form is embodied by Sassoun, a highland
region of Armenia inhabited by hunters and flock herders.
Their society is depicted as utopian. Communal interests
absolutely prevail over private interests. The inhabitants
of Sassoun make up agnatic groups (families, clans) and
believe that they are brothers and sisters. They do not
appreciate property and fortune but highly value social
values such as liberty, justice, and equity. They live a prim-
itive life and possess what makes the ultimate necessity.
Their intersocial relations are regulated by ancestral legal
habits and moral norms (mos maiorum). The hero—rulers
practice the authority of family father (despot) for whom
the biggest duty and honor is to care about their subjects.
They are true shepherd—benefactors and people trust them
entirely — Sanasar, Meher the Elder, David, and Meher the
Junior. In decision—making activity, they proceed from the
advice of the council of elders and consider the will of the
people (Assembly).”

The only exception in this primary unanimity is Parav
(Old Woman), who lives farming her millet field. She is
depicted as a marginal person. In her youth, she was the
mistress of Meher the Elder and infringed upon the sacred
order of the Sassounian exogamy. Her lame daughter is an
illegitimate child.

The second form is characteristic of agricultural soci-
eties. They inhabit hill slopes and plains, tilling the soil
with plows yoked with oxen. As a rule, they cultivate

72 About the civilization background of this division, see Demirdjian
2010, 13-17.
73 Stepanyan, 1991, 44-45.
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grains — wheat, barley, and millet. They are skilled in
agronomy. According to the epic axiology, they are smart,
industrious, and moderate. At the same time, however,
they are bestowed with some negative characters — dupli-
city, intricacy, and egoism. The farmers are acquainted with
silver, gold, and market principles of exchange. Their
intersocial relations are based on rational principles and
strict laws. They live under monarchs who have already
instituted government offices — court, administration,
and military guard. The epic narrative demonstrates this
using the examples of Khlat, Kaputkogh, Bitlis, and other
kingdoms.”

The Epic also traces the antagonism between the hun-
ters and shepherds and the farmers. From this point of
view, one of its passages is very distinctive. It is preserved
only in some versions of the narrative and represents the
following scene. The hero David, making his way from
Sassoun to the village Dashtu Padrial, watches some farm-
ers making furrows with plows. He does not understand
the meaning of the work and asks them to tell him about
it. Hearing their explanation and yoking his horse and
(even) himself to the plow, he tills the field in a short time.
However, he does not believe that such unserious work is
able to feed men. Upon his departure, he takes hismiracu-
lous sword and breaks the plow.

The third form displays a society which is ultimately
opposite to that of Sassoun. It is represented by the Arabs
and their king Msra Melik, the irreconcilable adversaries
of the Armenians. The Epic depicts them predominantly as
the citizens of the capital of Mser (Baghdad), who spend
their time in idleness and luxury. They do not like hard
work and producing material goods, but often wage wars
against the neighboring countries, looting their fields and
herds, villages and towns. Msra Melik subjugates the other
nations and forces them to pay heavy tributes. The soci-

74 Stepanyan, 1991, 45-46.
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ety of the Arabs is corrupted by silver and gold. Gluttony,
low affections, and selfishness are their main qualities. As
a result, their intersocial relations are based on injustice,
transgression, and cruelty. The focus of all these (and si-
milar) negative qualities is the person of Msra Melik,
who reigns as a tyrant. His will is law for his court and
empire. His goal is to become the most powerful and
wealthy ruler of the world.”

According to the Epic, the corruption of Arab society
is able to expand and seize the other countries and soci-
eties. The overall decline will come to influence Armenia
as well. This prediction, as it has been demonstrated above,
comes true in the days of the last epic hero Meher the
Junior, when the cosmos and society lose their constructive
forces. It is believed to be the end of the given cosmic
aion, paving the way for a new one based on entirely
different principles: “A grain of wheat will be as big as
the berry of sweet—briar, and a grain of barley will grow
to the size of a hazel-nut.” This transmission will take
place in accordance with the will of the Lord or Fate.
Secluded in the Raven’s Rock, the last hero is merely a
passive observer. In other words, the cycle of catastrophe
has come to its fatal end.”®

4. The aion concept of Moses Khorenatsi

The author sees one of the cardinal problems of his
History of the Armenians in linking local (Armenian) his-

75 In other words, the pure sociological insight has been colored with
national self-estimation. The Armenians depict themselves with high
social and moral qualities while lowering their adversaries extremely.
Undoubtedly, this is an element of that layer of the Epic which has been
compiled in the age of the anti—Arab struggle in the 7th — 9th centuries.
See Orbeli, 1956, 9-10; Harut’yunyan, 1981, XXVI — XXVIII.

76 Stepanyan, 1988, 164.
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tory with global history.”” For this purpose, he uses first
the biblical narrative of the world creation as it isdepicted
in The Book of Genesis. The focus is on the story of human
generations starting from Adam and the original sin caus-
ing the expulsion from the Garden and from God [Khor., I,
4,]. The list of the patriarchs begins from Adam and ends
at Lamech when evil gradually began to dominate over
mankind.

a. The cataclysmic algorithm of history

The Lord decided “[...] to stop the impiety and evil
by annihilation of the infamous men of the second age”
[Gen., 5: 29]. Evil was washed away by the Flood. The
pious Noah and his family were the mere men to be spared
to give a new start to mankind.

This biblical story is utilized by Khorenatsi to introduce
Armenian history into the universal biblical historical tra-
dition. For this purpose, the author produces his version of
the list of Noah’s descendants — Sem, Ham, and Japheth.
He believes that the Armenians come from Japheth and, in
support of this idea, he analyzes the genealogy: “Yapheth
begat Gomer, Gomer begat T’iras, T’ iras begat Torgom,
Torgom begat Hayk, Hayk begat Aramaneak, Aramaneak
begat Aramayis, Aramayis begat Amasya, Amasya begat
Gegham, Gegham begat Harmay, Harmay begat Aram,
Aram begat Ara the Handsome” [Khor., 1, 5, 27-37].7* We

77 Scholars believe that, in this way, Khorenatsi was drawing from the
experience of Eusebius of Caesarea who had already composed the dia-
chronic and synchronic perspectives of biblical history in his renowned
Chronicle and Ecclesiastical History. Cf. Sargsyan, 1991, 72-73.

78 The crucial figure in this list is Hayk, the founder of Armenia, in
real historical space and time. Cf. Petrosyan, 2009, 155-163. It must be
also noted that in Early Medieval Armenia, a steady concept circulated
that considered Torgom the ethnarch of the Armenians and calling the
country the House of Torgom (wn1ll (dnpgniuy). On the ancient roots
of this concept, see Eremyan, Djakonov, 1971, 195-196.
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are not going to discuss the semantic code of this algorithm
in detail: for now, it is important to emphasize the follow-
ing fact — the formation of the Armenian nation, according
to Khorenatsi, took place after the great cosmic catastrophe
and it can be attributed to the third generation of mankind.”
Another global catastrophe is mirrored at the end of
Khorenatsi’s historical narrative. Specifically, it makes
up the essence of the ‘Lament over the Removal of the
Armenian Throne from the Arsacid family and of the
Archbishopric from the Family of St. Gregory’ inthe form
of the following statement: “The winds bring snowstorms,
burning heat, and pestilence, the clouds bring thunder
and hail; the rains are unseasonable and useless; the air
is very cold and causes frost, the rising of the waters is
useless and their receding intolerable. The earth is barren
of fruit and living creatures do not increase, but there are
earthquakes and shakings” [Khor., 111, 68,].*° Namely, the
end of Khorenatsi’s narrative shows features of transition
from the local (Armenian) catastrophe to thecosmic level.
Taking after Philo, the author links thesenegative changes
first with the break of the sequence of the seasons of the
year: “Spring has become dry, summer very rainy, autumn
like winter, and winter has become very icy, tempestuous
and extended” [Ibid.].*' The profound cause all of them,

7 Indeed, it is most probable that this genealogical list and the corre-
sponding interpretation of the formative period of the Armenians had
been drafted by the predecessors of Khorenatsi — unknown Christian
intellectuals — with intention to justify the conversion of Armenia to
Christianity in the context of Divine Providence.

80 The cataclysmic perception made up a whole layer in the Armenian
worldview. Moreover, it contained “une poétique de la catastrophe”
which was observable for many centuries. See in detail, Khachatryan,
1969, 17-42; Beledian, 1995, 127-197.

81 On the literal and semantic parallels of this passage with Philo’s
catastrophe description [Philo, Op., XIX, 58], see Stepanyan, 20006,
250-251.
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like in the first case, is the social corruption that was caused
by the Lord’s decision to abandon the Armenians: “There
is exile abroad for the nobility and innumerable outrages
for the common people. Cities are captured and fortresses
destroyed; towns are ruined and buildings burned. There
are famines without end and every kind of illness and
death. Piety has been forgotten and expectation is for hell”
[Khor., I1I, 68, 40].%

Between the two poles of catastrophe, Khorenatsi com-
piles the history of the Armenians from the earliest times
to the 5th century. His narrative is a plot with a begin-
ning, development, and end. Together they encompass
the entire duration of Armenian history as a living thing
with its somatic, affective, and rational elements.*> Their
harmonic combination is believed to engender the deeds
of valor and wisdom (qnpdp wpniptwb b1 hdwunhg)
of outstanding historical actors. Taken together, a linear
perspective of the past, present, and (observable) future
becomes apparent.®*

Essentially, deeds of valor make up a particular pole
of Khorenatsi’s narrative. It is considered opposite to that
of catastrophic deficiencies. It suggests that every signifi-
cant event or personality is to be assessed in light of three
opposite poles to maintain their profound historical and
epistemological content and essence.® In other words,
the History of the Armenians requires reader’s intellectual
sight to uncover its layers, which are usually sub—textual
invisible for a profane reader.

In order to demonstrate this, it is necessary to take into
consideration the following: in his Lament, Khorenatsi

82 The concept is generalized by K. Beledian. See Beledian, 1995, 138
140.

83 Cf. Ankersmit, 1983, 82—89.

84 Stepanyan, 2013, 5-7.

85 At the same time, they make up the syntax of historical happening
open for moral and historical interpretations. Cf. White, 1978, 170-173.
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catalogs the main traits of the corruption of the Armenian
society. For composing this catalog, Khorenatsi proceeds
from the ideas (and phrases) of the great prophets — Isaiah,
Jeremiah, Ezekiel, and Daniel.* He compiles them in a
strict logical consequence comprising all the classes of
society, from kings to peasants.

At the same time, the author also uses Classical and
Hellenistic philosophy to bring biblical ideas into intel-
lectual motion. Here, we are referring to the Aristotelian
theory and its adherents regarding the tripartite struc-
ture of every moral quality: two extremes (vices) — defi-
ciency and excess (EAhewyig kol VmepPfoin), and the mean
or virtue (10 péoov) [cf. Aristot., EN, 1180b, 10-35].%
Correspondingly, in Khorenatsi, the extremes are concen-
trated in the passages that describe Primary Chaos and
(especially) Final Destruction (the Lament). As for the
means, they are to found in narrative blocks of the History
regarding the vital conditions of human beings, families,
state constitutions, and outstanding kings and heroes.

Concerning the chaotic natural conditions of the
Lament, the text of History contraposes the temperance of
climate of Great Armenia (puptinwnnphLl = gdxpacia).
Regarding the description of Ayrarat, Khorenatsi states:
“At the foot of the mountains gushed forth many limpid
streams, which came together to form gentle rivers. At
the borders by the base of the mountains and edges of the
plain in their youthful course they flow like strolling maid-
ens” [Khor., I, 12, 11]. The Assyrian queen Semiramis was
charmed: “Seeing the beauty of the land, the purity of the
air, the limpidity of the flowing streams, and murmuring
of the smooth rivers” [Khor., I, 16, 3].

86 Khorenatsi names Jeremiah the main source of his tragic feelings.
Cf. Sargsyan, 20062, 138.

87 Aristotle considers the establishment of the mean as a complicated
process based on the free will and choice of men. Cf. Salkver, 1990,
78-79, 116-117.
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The temperance can also be resulted from creative
actions of men.® King Vagharshak provides an example
of that: “He returned northward to the foot of Parkhar in
Tayk to the wet and foggy regions of forests and moss. To
this land he gave a prettier form, reducing the mountainous
and tropical terrain to a temperate and delightful climate
for his royal resort” [Khor., II, 6, 5]. However, the expe-
rience of Artash&s the Middle seems most impressive. We
have already cited this passage: “But it is said that in the
time of Artashés there was no land unworked in Armenia,
neither of mountain nor plain, on account of the prosperity
of the country” [Khor., II, 56, 5]. This was the result of the
sciences, and arts of the time that had been introduced in
Armenia by this king.*’

As for the social components of the catastrophe, they
are grouped in three anti—classes — the clergy (priesthood),
the administrative and military elite, and the laity (produc-
ers). In this regard, let us note that their representatives are
depicted by Khorenatsi as the bearers of deficiency and
excess of the same moral qualities.

The first anti—class manifests itself in the anti—intellect
embodied in teachers (Jupnuwbwp), monks (Ypurtiwnpp),
bishops (Jh6wluwinpp), and students (wpwiljtipnp). They
are: “lovers of honor than lovers of God”, “lovers of com-
merce and buffoonery”, “lazy to study and eager to teach”.
But the lowest degree of the corruption is obvious in teach-
ers who “[...] have become wolves (quyp tintiuy), tearing
their own flocks” [Khor., I1I, 68, 30-33].%

8 This is quite in the line with the Aristotelian ethic theory which
states that ethical virtues prepare the foundation for practical wisdom
and appropriate action. See in detail, Coope, 2012, 145-156.

89 Let us remind again that Khorenatsi’s Artashés the Middle shows
numerous features of Artashés I (189-160 BC.), well attested in
antique authors. Cf. Sargsyan, 1966, 34-48; Adontz, 2009, 445-455;
Stepanyan, 2018, 18-30.

%0 Stepanyan A., 2009, 185-186.
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In contrast to these images, in the text of his History,
Khorenatsi paints numerous portraits of Armenian cleri-
cals who personify the intellectual mean: Gregory the
Illuminator, Nersés the Great, Sahak Partev. The descrip-
tion of Gregory the Illuminator seems more typical: “From
the eastern regions of our land he arose as a true dawn, a
spiritual ray of the divine sun, an escape from the profound
evil of idolatry, the source of spiritual prosperity [...]”
[Khor., II, 91, 19].

The second anti—class is represented by the anti—spirit
present in solders (quupuljwbp), princes (hyhuwbp), and
judges (nuuwinpp). They are: “wicked, false boasters,

9 ¢

hating weapons, cowards, and lovers of ease”, “rebellious
companions of thieves”, “inhuman, false, and deceitful.”
The kings (puwquinpp) are on the top of this hierarchy
and represent the worst form of corruption: “who are cruel
and evil-doers, imposing heavy and onerous burdens and
giving intolerable commands” [Khor., I1I, 68, 42].”"

On the contrary, in the text of the History, there are
numerous portraits of kings that personify the spiritual
mean: Tigran Eurvandean, Vagharshak Arsacid, Artash@s
the Middle, Trdat the Great, and others. Tigran Eurvandean:
“He was just and equal in every judgment, and he weighed
all the circumstances of each case impartially. He did not
envy the noble nor did he despise the humble, but over
all alike he spread the mantle of his care” [Khor., I, 24,
13—14]. Trdat the Great: “He chided and urged the greatest
princes, and at the same time all the mass of the common
people, to become true Christians so that the deeds of all
might bear witness to the faith” [Khor., I, 92, 6].%

The third anti—class is manifested in the absolute
somatic principle comprised of the laity (dnnnipnuljuip).

1 Stepanyan A., 2009, 186—187.

9 Their activity gives rise to the new concept of the Armenian
Homeland based on the new rational and spiritual understandings of the
time. See Zekiyan, 2000, 202.
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Its description is short but very exact: “The laity are arro-
gant, insubordinate, blusters, loafers, topers, pernicious,
and they flee their patrimonies” [Khor., III, 68, 34]. Like
the other anti—classes, its members have entirely lost the
noble feelings of love and shame.”

As for the harmony of the laity, Khorenatsi portrays it in
the context of the innovations of Vagharshak Arsacid: “He
ordered that the townspeople be more highly esteemed and
honored than the peasants and the peasants should respect
the townspeople like princes. But the townspeople were
not to vaunt themselves too much over the peasants but to
live on brotherly terms [...]” [Khor., 11, 8, 41].

In this regard, the following observation seemsimpor-
tant. Unlike the Epic, tracing strict (vertical) antagonism
between the sub—classes, Khorenatsi describes a new social
concept when emphasizing the possibility of (though hier-
archical but) symmetric relationship among them: “[...]
for the sake of harmony and life without rancor — which
are the causes of prosperity and peace and similar [bless-
ings]” [Ibid.].** This marks the ideal end of the social
partnership of individuals, families, and social classes
in accordance with God’s will and prescripts. Certainly,
such an understanding was engendered by the combina-
tion of the antique and biblical traditions in the context of
Christian doctrine.

Undoubtedly, Khorenatsi followed this approach
when harmonizing the two intellectual experiences in
the context of his Lament. The technical interpretation
of it demands outer wisdom (Aristotle’s theory), while
the essential interpretation is possible with the backdrop
of inner wisdom (Jeremiah’s lament). As we have noted,
this combination made up the viewpoint of Neoplato-

%3 Stepanyan, 2009, 187-188.

%4 The early Christian social ideal became more effective beginning in
the 4th century with the wide expansion of the almsgiving practice and
(particularly) the monastic lifestyle. Cf. Grant, 1977, 165-167.
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nic Christianity adopted in Armenia under Cappadocian
influence.”

b. Recovery

All this gives reason for formulating the History of the
Armenians as a narrative based on internal dialogue with
opposite poles (negative or positive events, actors and
values) that are designed to be balanced in the reverse
perspective of the intellectual reader. This balance was as
much real as his (direct or indirect) acquaintance with the
Aristotelian theory of moral excesses and the harmonic
mean. We noted above that Aristotle was a very impor-
tant outer author for the generation of Khorenatsi. As true
Christian intellectuals, its members also paid attention to the
biblical prophets and looked for a recipe to the problems of
their time. Khorenatsi’s call to Jeremiah was the best wit-
ness of that. In both cases, it was considered quite possible
to avoid social corruption through intellectual experience.”

In this light, it seems worthy to recall the following
fact: historical epistemology recognizes four levels of pro-
cessing rough historical material: documentation, expla-
nation, understanding and application (representation in
writing and reading texts).”” The highest level is thought
achievable when the application gives way to the rework-
ing of history as “its only instrument for seeking truth.”’
The self-reflection, self—estimation, and self—correction

95 See Chapter 1.

9 Cf. Jonker, 2009, 197-218.

7 Scholars sometimes consider this process the “domestication of the
past.” According to S. Wineburg, “By tying our own stories to those
who have come before us, the past becomes a useful resource in our
everyday life, an endless storehouse of raw materials to be shaped or
bent to meet our present needs.” Wineburg, 2006, 5.

% In other words, the truth in history is a long process with intermedi-
ate phases on the way to the final result. On this approach, see Ricoeur,
2004, 376-381.
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of society find their ideals in the persons of outstanding
ancestors and contemporaries. Together, they make up the
historical perspective to be written down in facts, terms,
and concepts.”’

Scholars are unanimous that the text of Herodotus is addressed
to the body of all citizens, whereas the addressees of Thucydides
are the statesmen and intellectuals. The second approach was
dominant in the Hellenistic age, when historical writings were
usually composed at the royal courts while being designed to
meet the interests of the elite groups. They were interested in
both theoretical and (especially) practical aspects of history
because their target was the improving of deficiencies of the
given society.1%

From this point of discussion, another side of Kho-
renatsi’s theory comes to the fore. It concerns the place of
history (and the historian) in social axiology. The author
keeps this problem in the spotlight of his discussion while
dealing with the problem of molding the past into his-
tory.'”! Following the tradition going back to Plato and
Philo, he attributes a great importance to historiography
and believes it to indicate the level of civilization of every
social and ethnic unit: “[...] when we read their account
we become informed about the course of the world, and we
learn about the state of civilization when we peruse such

% They give rise to a narrative plot with important elements — the
beginning, development, and end. It shows apparent common features
with Aristotelian theory. Cf. Ricoeur, 1980, 174-175.

100 Cf. Hamiltom, 1996, 9—10.

191 From this point of view, H. White’s definition of a historian’s work
seems more pertinent, which is to set up “[...] a verbal structure in the
form of a prose discourse that classifies past structures and processes in
order to explain what they were representing them as models”. White,
1978, 3.
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wise discourses and narratives — those of the Chaldeans,
Assyrians, and Hellenes” [Khor., 1, 3].1

Khorenatsi’s ideas on the purposes and skills of histori-
cal narrative make up the theme of a special investigation.
As for now, it seems quite sufficient to highlight some of
the basic approaches of the author. The first concerns the
parallelism of historical memory and historical time.'”
According to Khorenatsi, they are closely interrelated,
and the absence of one entails the absence of the other.
As it was noted, in the text of the History, the period from
King Vahe to Vagharshak Arsacid was such a time: “From
this point until the reign of Vagharshak in Armenia I have
nothing very accurate to tell you, for there was confusion
caused by factions and men rivaled each other for the con-
trol of our country” [Khor., I, 31, 15].

In terms of modern scholarship, Khorenatsi follows
narrative realism when interpreting the past as a narrative
that needs to be translated into the language of historiogra-
phy.'™ The essence of this transformation is to replace the
tangible images of memory with logical terms, structures,
and concepts.'® The author deals with these two levels pro-
ceeding from the case when the deeds of valor, wisdom, and
good administration of the eminent historical actors (qnpop
wpniptwl, hdwunnipbwb b puptupgniptub) give
rise to harmonic texts: “[...] in truth those kings are wor-
thy of praise who in written accounts fixed and ordered
the annals and wise acts and inscribed each one’s valor in
narratives and histories [...]” [Khor., I, 3,2].'%

192 Typologically, this approach could be juxtaposed with the within—
time—ness which represents the past interpreted and addressed in the
now. See Ricoeur, 1980, 174.

193 In spite of modernity, the ancient experience came from the equa-
tion of memory and history. See in detail Nora, 1989, 8-9.

104 Ankersmit, 1983, 76; Pitcher, 2009, 97.

195 Le Goff, 1981, 61-63.

106 Similarly, the past was perceived as the sum of perfect or completed
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However, narrative idealism is also present in the text
of Khorenatsi. According to this approach, written texts
are effective when they are regarding the perspective of
history. In other words, the deductive influence of the text
on the image of the past is one of the main features of his-
toriography. To bring about this function, historical texts
are to be based on exact facts and strict logical arguments
and proofs. Only in this case is it possible to harmonize the
memory of the past deeds (qjhyunwlju pwtihg = pviunyv
TV TpoyHoTdV), paving the way to the legitimation of
historical reconstructions.'"’

Among the important features of this legitimation is
the faithfulness of the memory and strict duration of the
narrative (Qupwpuwiuniphil, wpwugpniphil): “[...] to
write the history of our nation in long and useful work, to
deal accurately with the kings and the princely clans and
families; who descended from whom, what each of one of
them did, which of the various tribes are indigenous and
native and which are of foreign origin but naturalized, to
set down in writing each one’s deeds and times from the
time of confusion at the building of the tower up to the
present [...]” [Khor., I, 3, 10].'" In this conjunction, the
promise of the author sounds relevant: “But I shall begin
to demonstrate you our [history] — whence and how [it
developed]” [Khor., I, 7, 6]. In other words, the uninter-
rupted duration of the memory and narrative secures the
stability of historical time.'"”

actions deserving emulation. See Le Goff, 1981, 7-10.
197 This is about collective memory: “No memory is possible out-
side frameworks used by people living in society to determine and
retrieve their recollections”. Halbwachs, 1992, 43. On the connection
of historical memory and the process of the legitimation of history, see
Cassinari, 2010, 37-46.

198 In fact, in this account, Khorenatsi outlines the frame of his mem-
ory and historical narrative. Cf. Assmann, 2008, 112—113.

199 Proposed by B. L. Zekiyan, this definition of the Early Medieval
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The third important feature of legitimation is order.
According to Khorenatsi, a true historian is occupied with
ordering (qunql Jubnbtiny) the past [Khor., I, 22, 9].
This requires that the historical narrative to be set downin
strict accordance with the aestheticism of the content and
form: “This is an important chapter, full of reliable history
and worthy of the most polished and detailed exposal (tiL
wpdwith nnnpljugniiihg ti joyhg)” [Khor., 11, 7, 1.1

To understand this assumption of Khorenatsi, onemust
bear in mind that Classical Greek axiology traced isomor-
phism between justice, order, beauty, and truth (dikaiov,
TaELG, KOOV Kkoi dAnOsta).!!! Truth was the most import-
ant marker of this isomorphism, both in narrative and life:
“[...] our account must be elegant and lucid, like Platonic
works, far from falsehood and full of what opposes false-
hood” [Khor., I, 32, 2].

A true historian must work with beautiful and mode-
rate desire (qtintighl] tir suthwinp dnpniptiudp) [Khor., 1,
1, 5]. This makes it quite possible to juxtapose his per-
son with those of the eminent historical actors — kings and
reformers, princes and priests. Following this assumption,
let us note again, Khorenatsi traces the collaboration of
the following pairs of outstanding figures who came to
prominence in crucial periods of the Armenian history —
Vagharshak Arsacid and Mar Abas Catina, Trdat the Great
and Agathangelos, Prince Sahak Bagratuni and Moses
Khorenatsi. They represent the political power and histo-
rical narrative united in complementarity.

historian’s work seems quite apparent: “L’historiographie est donc es-
sentiellement une mnémographie”. Zekiyan, 1987, 477.

119 1t must be kept in mind that kalos (beauty) and agathos (good) were
knitted to each other (kalokagathia) in Greek ideology. The other vir-
tues — wisdom, self—control, bravery etc. — were considered their deri-
vations. Cf. Halliwell, 2002, 44-50; Reid, 2019, 80-84.

"1 Price, 1997, 381-384; Cooper, 1999, 82-83, 110-111.



122 Section 2. Cosmic Rhythm and Royal Authority

Vagharshak Arsacid and the historian Mar Abas Catina
are the best examples of this.''? As has been pointed out,
according to Khorenatsi, this Parthian prince ascended
the throne of Armenia after a long period of confusion
and saw his task in restoring peace and order. For this pur-
pose, he made his mind to discover: “[...] who may have
been those who ruled over the land of Armenia before me
and whence the principalities that now exist here arose.
For the orders of rank here are quite uncertain, as are the
cults for the temples. It is not clear which is the first of the
lords of this country and which is the last, nor is anything
else regulated, but all is confused and uncivilized” [Khor.,
L9, 5]

For this purpose, the king found “a certain Syrian,
Mar Abas Catina, a diligent man versed in Chaldean and
Greek” who examined the royal archives and compiled the
History of the Armenian race: “The personable and va-
liant Vagharshak, skilled archer, eloquent, and intelligent,
received it and estimating it as the foremost of his trea-
sures placed it in the palace, in safekeeping, with great
care; and part of it he ordered to be inscribed on a stele”
[Khor., I, 9, 13].'"

This partnership has its symmetric correlate at the end
of the History, represented by the hazarapet (the head
of administration) of Persarmenia Sahak Bagratuni and
the historian Moses Khorenatsi. They lived in the time
of the final corruption of Armenian society described in
the Lament and were anxious to restore its former glory,
leaning upon the glorious images and ideas of the past.'*
The prince sponsored Khorenatsi to compose his work,

112 Beledian, 1992, 116-119.

113 In other words, the king hoped to promulgate important facts and
ideas of Armenian history, making them the elements of social memory
in both the sacral and rational senses. On these aspects in modern scho-
larship, see Bolter, 1991, 43—46.

114 Beledian, 1992, 121.
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and their dialogue passes through all the History is some-
times marked by full consensus and peaceful conversa-
tion, sometimes with disagreement and (even) irritation.
However, they both understood the significance of his-
tory for establishing social peace, order, and stability.
Moreover, they intended to link this end with the idea of
continuity of the Armenian historical memory and time
from the earliest ages up to the present.

In Khorenatsi’s estimation, this task was unprecedented
and its initiator deserved to be praised very highly: “For if
on account of our reason, as it is said, we are the image
of God, and furthermore if the virtue of a rational being
lies in intellection and you have an assiduous desire for
these matters, then by keeping alive and aflame the spark
of your intellect by such noble discernment, you ornament
reason, whereby you remain the image. Thus, you may
be said to make reason’s archetype rejoice, being moved
and stirred to this goal by a noble yet moderated passion”
[Khor., I, 1, 2]."

These words, certainly, also contain some features of
the author’s self—estimation when intending to set forth
the panorama of the Armenian past with his artistic skills
and methods. For him, historical reflection is an effec-
tive way for regaining life in accordance with Nature and
God’s will. It is worth recalling that the author saw the
cause of global social corruption of his time in the fact
that: “Reverence for God has been forgotten (innwugtuy)
and expectation is for hell” [Khor., I1I, 68, 44].

In the scope of epistemology, the problem concerns
(social and individual) memory and knowledge, on the
one hand, and oblivion and ignorance, on the other. The
concept clearly goes back to Socrates’ theory tracing the

115 In fact, Khorenatsi endows his hero with the features of an ascetic
who has reached God’s vision. Philo and Plotinus called him the man
of perfection (avtodvOponog) or God’s image (ivdaipo tod Heod). See
Gurmin, 2010, 71-74.
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main resource of public order and welfare in knowledge.''®
Khorenatsi comes to this assumption through Plato and
(more probably) Philo of Alexandria.

Conclusion

One of the basic concepts of ancient history views
its beginning and final point in the two poles of cosmic
catastrophe. This concept had already existed in the myth-
ological traditions while being elaborated further in vari-
ous religious and philosophical systems. The platonicsys-
tem, which is thought to be its best manifestation, connects
cosmic and social catastrophes in a single historicalevent.
Their mutual influence is depicted in a series of rational
(causative) transactions — natural, social, political, moral,
religious, individual, etc. Unlike the mythological tradi-
tion, Plato does not find corruption to be the unavoidable
end of history. In some cases, he manifests the conditional
understanding of history when the set of memory, know-
ledge, and volition of outstanding personalities is (really
or hypothetically) capable of changing its course.

In parallel, the great biblical prophets came to the
same understanding of the importance of positive human
senses, ideas, and volition for society and (even) the cos-
mos. However, they viewed these values in the unity with
the holy divine prescripts of justice and moral duty. They
outlined the possibility of overcoming catastrophes as a
return to the mercy of the omnipotent Lord. The idea was
very attractive for the early Christian intellectuals since
they believed the advanced human being to be God’s
image. As for Philo, he saw his purpose in completing this
redemption with the data of Greek philosophical anthro-
pology. He proposed a system of education aimed at the

116 Regarding this concept, see Hadot, 1995, 266-269; McLelland,
1996, 23-27.
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formation of an elite able to pave the way 